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The science of recitation is one of the Quranic sciences that plays a significant role 

in understanding the Quran and differences in recitations will be effective in 

understanding different meanings of the Quran. According to the importance and 

connection of the difference in readings with the change and distortion of the words 

of the Qur'an, Orientalists have researched and raised doubts in this field. Using the 

descriptive-analytical method and with a critical approach, the present article 

investigates the foundations and origins of certain opinions of famous orientalists, 

including: 1- Disbelief in the authenticity of the Quranic revelation, 2- Proving the 

occurrence of distortions in the Quran, 3- Proving that the Quran is controversial, 4- 

Belief in anxiety and lack of stability in the text of the Qur'an. It seems that what 

forms the intellectual foundation of this group of Orientalists is, firstly, the long-

standing hostility of the West towards Muslims, which is also visible in their 

approach to studying the Qur'an, and on the other hand, the lack of attention to the 

principles of research. And it can be clearly seen that the aim of Orientalists from 

such research was not and is not to know Islam and the Qur'an. The researches of 

Orientalists on the issue of readings of the Qur'an, whether from the point of view of 

the research method, the lack of investigation of Imamiya sources and the lack of full 

knowledge of the issue of differences in readings, are among the unacceptable 
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1. Introduction 

In order to understand and any text, there are issues and topics that we must examine and take 

a special position on before entering into the process of understanding the text. Because this 

stance towards them is effective in our understanding of the text and is logically prior to the 

principle of trying to understand the text, and in fact it is considered the basis of 

understanding the text. This discussion about religious texts becomes more important; 

Because the position and perspective of the reader and understander of religious texts, 

especially in discussions such as the origin and origin of the text, the type of subject and its 

language, the audience and the purpose of the text, and such issues, are very decisive and lead 

to different results for the principle of understanding, the amount of understanding and Or 

how it will be understood. 

The Holy Quran as the last and most complete divine message is also important in this 

discussion; That is, this divinely revealed text fulfills its essential role, the guidance and 

happiness of mankind, when it is correctly and precisely understood. The correct 

understanding of the Qur'an from the Islamic point of view has certain fundamentals and 

belief infrastructures that are accepted by all Islamic sects, which are referred to as the 

foundations of understanding the Qur'an, and doubting any of these foundations, while 

damaging the validity of the Qur'an, also affects its correct understanding. will disrupt In this 

chapter, the most important foundations and presuppositions of the Qur'anic studies of the 

American Orientalists have been discussed, which, considering the overall volume of the 

treatise, has been tried to be concise, and its details have been assigned to the independent 

treatises of other scholars in this field. 

In examining the Islamic researches of Orientalists, one cannot ignore the roots and 

foundations of their thoughts and opinions. The discussed Islamic studies and writings of the 

Orientalists, especially in the topic of the difference between the recitations of the Holy 

Quran, have many study and research problems, and the formation of their special opinions in 

this field is also related to these origins. 

2. The most important foundations and origins of Orientalists in the field of reading 

differences 

Examining the origins of the opinions of the Orientalists and its pathology, along with the 

criticism and examination of these opinions, is necessary to clarify the origins of the 

formation of these beliefs. In this way, the religious origins of the opinions of Orientalists in 

the field of differences in readings of the Qur'an are examined. In this context, the most 

important origins and sources of the formation of special theories of orientalists regarding the 

difference in readings are: 

2-1. Lack of belief in the authenticity of Quranic revelation 

As the first basic criticism of the views of Orientalists, it can be pointed out that the generality 

of these people in their Islamic investigations and researches instead of using the scientific 

method of "not having presuppositions" - which they claim to be innovative in the field of 

research and research - In practice, they have presuppositions based on "the non-divineness 
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and revelation of the Qur'an and Islamic teachings" and the like, and they have based all their 

guesses and analyzes on that invalid presupposition (Saeed, 1998, p. 49). 

For example, in the question of the revelation of the Qur'anic revelation to the Holy 

Prophet (PBUH) and its origin, they have tried to put forward all kinds of possibilities that 

must be based on their "belief in non-divineness", so sometimes its origin is explicit and 

selfless states, and sometimes they have considered the mode of madness or ultimately 

optimism to be the manifestation of human genius. (Ref: Izutsu, 2018, p. 42; Nourbakhsh, 

2016, p. 83)This is while the general Orientalists have accepted the revelation of divine 

revelation to the Prophet Jesus (pbuh) and Prophet Moses (pbuh) and have accepted the 

different and sometimes contradictory versions of the Bible and the Torah as divine 

revelations to these two prophets and have tried to somehow justify these contradictions in 

content and structure, but none of these minor people have presented the slightest reason to 

deny the revelation of revelation to the Prophet of Islam and have accepted this as their fixed 

premise.One of the results of the belief in the non-revelation of the Qur'an text is that this text 

can be changed by the Prophet (PBUH), the writers of revelation, or the Companions and can 

be expressed in the form of readings or different words. Therefore, insisting on a specific 

recitation and trying to justify and confirm it as the only correct recitation is impossible and 

incorrect, and it is necessary to pay attention to other recitations proposed by the companions 

and reciters of the Qur'an. Therefore, Orientalists have tried in their Quranic researches In 

order to prove the non-revelation of the text of the Qur'an, he pointed to the existence of 

different readings of this text by contemporary writers and companions of the Holy Prophet 

(PBUH) and by collecting and publishing numerous books in this field, first of all, the 

existence of the plurality of these readings is a proof of the incorrectness for not introduce to 

them to a one specific reading and secondly provide another justification for their belief that 

the text of the Holy Quran is not revealed. (Paketchi, 2012, p. 43) 

In this regard, it should be noted that at the time of the beginning of Islam, due to the lack 

of a complete and advanced script, as well as the non-spreading of the culture of writing, 

memorizing and reciting the Qur'an and transmitting it orally from chest to chest, it was 

considered as the dominant culture, and therefore addressing the issue of recitations Quran, in 

fact, deals with the first root and basic issue in the field of history and revelation of the Holy 

Quran. 

This matter is in addition to the fact that each of the trained orientalists is one of the 

specific schools of thought of the western world and they unconsciously interpret and criticize 

all the teachings of other religions from the point of view of their own school of thought and 

belief.From this point of view, it should be noted that Oriental studies and Islam studies, in 

spite of the fact that it appears as a pure scientific discipline, it is a tool that has been used 

mostly for the purposes of Christian evangelism or the colonial purposes of Western 

governments, and generally because They are not Muslims and do not believe in Islam, they 

have no way to know the teachings of this religion except through translation, in addition to 

the fact that this issue is also influenced by intellectual foundations alien to Islamic 

foundations. 
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It is based on the existence of such doubts that people such as "John Hick" and "Ian 

Barbour" rejected the theory of divine revelation in their books and considered the verses 

received by the Prophet as "personal experience and perception of communication with God". 

John Hick writes in his book Philosophy of Religion: 

"According to religious reformers, revelation is not a collection of facts about God, but 

rather God enters the realm of human experience by influencing history. From this point of 

view, the heavenly books are not based on revelation, but they are considered to be the 

expression of human efforts to understand the meaning and importance of revealed events"  

Barbour also writes: 

"God has sent revelation, but not by his spelling, but by his presence in people's lives. In 

this way, the holy book is not a direct revelation, it is a testimony of man on the reflection of 

revelation in the mirror of human conditions and experiences" 

Frederick Schleier Macher also writes in one of his articles: 

"Religious experience is not a kind of cognitive experience, but belongs to the category of 

feelings, because a person feels a sense of absolute belonging and dependence to a separate 

source from the world" (cf. Qaiminia, 2011, p. 137). 

And finally, it is based on such opinions that a person like "Montgomery Watt" writes 

about the nature of the Holy Quran: 

"Saying that Muhammad was truthful in his beliefs is not proof that all of his beliefs were 

correct. It is not a difficult task for Western writers to show that Muhammad might have made 

mistakes and stated some things on his own side" 

"Thomas Carr Lyell, an English orientalist, writes: "Its [Qur'an] sentences are of the type 

of difficult recitations that I have read, in the sense that its sentences are boring, confused, 

scattered and hard to be inconsistent with each other." 

"Richard Bell": In the introduction to the translation of the Qur'an into English: "One of the 

original characteristics of the style of the Qur'an is that it is fragmented and it is seldom 

possible to observe semantic coherence and consistency throughout a major part of a surah." 

"Arthur John Arbury" in his introduction to the translation of the Qur'an: "The Qur'an is far 

from any coherence related to the order of revelation and also from logical coherence... the 

reader of the Qur'an especially if he has to settle for one translation, even though that 

translation is linguistically accurate, he will probably be surprised and discouraged by the 

apparently irregular state of many surahs. 

British Encyclopaedia under the title of Quran: "The long surahs of the Quran contain 

various and scattered topics and give the reader the feeling that the verses of the surahs have 

been gathered together without any plan or calculated plan. The quality of ending the verses 

with expressions such as "For Allah is All-Knowing", "In Allah is All-Wise", "In Allah 

Knows what we do" and so on, confirms the correctness of this perception. Because these 

phrases - especially the last phrase - have no connection with the verses before them and they 

are lined up only to complete the weight and rhyme. (Ref: Khurshid, B. Ta., p. 46; Zamani, 

2006, the whole work) 
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"Gustav Lebon": "It is known that the Prophet was a non literate, and it is also comparable 

because if he was a scholar, the connection between the contents and verses of the Qur'an 

would be better." (Gustav Lebon, B.A., p. 20) 

This is while "Wilfred Cantwell Smith" 12 in an article entitled "A note on the Qur'an from 

a comparative point of view" considers the Qur'an as a religious text to have two outstanding 

features, the most important of which is a coherent, strong, eloquent and With stability, this 

book is religious. He believes: "The Qur'an is considered a religious text from the beginning 

and it is the word of God, while the Bible and the Torah were not like that at the time of 

compilation, and then it became a religious text." (Cantwell, Smith, 2009, p. 23) 

One of the most important bases for understanding the Qur'an among Muslims, which has 

been proven in its place, is the revelation of the text and content of the Qur'an; That is, the 

text and wording of the Qur'an as well as its content and concepts are revealed, and on this 

basis and presupposition, certain works are also implied in the understanding and 

understanding of the Qur'an. Because in the position of understanding the text, with the 

presupposition that the Qur'an is revealed, even its words, a person pays attention and is 

bound that there was not even a single word of error in the Qur'an. As a result, one should be 

committed to the parts of the text or even the dialectal and reading directions of the text and 

understand the text based on that. (Rashad, 2010, pp. 288-283) 

But the Orientalists have made the exact opposite point, i.e. the lack of revelation of the 

Qur'an, as the principle and basis; In fact, this is the primary and important basis and 

presupposition that forces them to create and present various and numerous imaginary sources 

for the divine word, the Qur'an. Sometimes they took refuge in the category of social genius 

of the Holy Prophet (PBUH) and sometimes they resorted to the idea of adaptation, either 

from the culture of the time of descent or from the traditions and sources of other religions of 

that period. When they did not get what they wanted from these fictitious sources, they went 

to the attractive but unrealistic titles accepted for the westerners who are left behind from the 

pure revelation, such as apostolic dream or religious experience.(Ghanbari Safari Kochi, 

2015, Part IV, pp. 417-288) 

The discussion of imaginary sources presented by Orientalists has been examined and 

criticized by many Islamic researchers, which there is no need to repeat them here (Zamani, 

2006, Ghanbari Safari Kochi, 2016; Shaker, 2010, pp. 119-138) basically the same. The 

confusion and diversity of their opinions indicates the inauthenticity and far from reality of 

these alternative sources, and it is also indicative of the reality of the matter, that is, the 

stubborn insistence of Orientalists on their unspoken basis that the Qur'an is not revealed, 

despite resorting to and clinging to all kinds of baseless and baseless ideas. 

In other words, the majority of Orientalists in Islamic studies, instead of the scientific 

method of "not having a presupposition" - which they claim to be innovative in the world of 

research - are committed to practice, presuppositions that "the Qur'an and Islamic teachings 

are not divine and revealed, and that they are human". And they have had the same and based 

all their guesses and analyzes on that false assumption. (Zamani, 2006, p. 95) 
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In fact, masking the scientific method and claiming that there is no default in research and 

thus making their own method look scientific and calling the method of Islamic researchers 

unscientific is a tactic that most of them use to prove their claims and marginalize the realistic 

view of Muslims. While the reality is not like this; Because they call the method of Muslim 

thinkers non-scientific due to their presupposition that the Qur'an is divine, but their basic 

premise is the non-revelation of the Qur'an and the non-prophethood of the Prophet (PBUH). 

Now the question is, how does it happen that their method becomes scientific and the method 

of Muslims becomes non-scientific?(Ibid., pp. 95-96) 

2-2. Proving that the Qur'an is controversial 

Although many verses of the Holy Qur'an have invited those who have doubts in this divine 

book to challenge and argue, but according to the evidence of history, no one has been able to 

produce a word like this divine book in terms of words, meaning and style. 

In the meantime, the staunch enemies of Islam, who saw any military struggle and 

scientific debate with Muslims regarding the rich and sublime content of the Holy Qur'an as 

doomed to failure, since the same era of the revelation of the Qur'an, have occasionally taken 

action and opposed the challenge of the Qur'an. And they tried to forge and make verses 

similar to the verses of the Holy Qur'an and presented them as a conflict with the Qur'an. But 

it is surprising that each of them, after presenting fake verses and comparing them with the 

Qur'an, did not see any result except shame and humiliation (for familiarity with the 

disputants and their fake verses, see: Hamvi, Bita, p. 40; Shams, 2009, pp. 30-54; Rafei, 1989 

AH, pp. 173-187). 

Despite the existence of numerous historical reports of ridiculous actions and creation of 

fake verses by the polytheists against the Holy Quran and their disgraceful failure, and despite 

the fact that the Orientalists were aware of the results of such actions, but it seems that all 

these failures of the previous ones were not enough and the modern Orientalists and 

Modernist Christians and Jews of the West have also entered the field of conflict with the 

challenge of the Holy Qur'an and have the idea of fighting with this holy book. 

Although these people cannot be considered Orientalists in the real sense, but according to 

the common definition of this term which includes any non-Muslim researcher and opinion 

leader, therefore, with tolerance, such people can be considered as Orientalists, because 

according to the statement They have commented on the religion of Islam and its holy book. 

It can be said that the first act of orientalists in the last century with an orientalist approach 

in order to oppose the challenge of the Qur'an is related to the year 1997, in which the 

company "America Online 13" in a suspicious act published four fake surahs with the title; He 

published Al-Tajasad, Al-Iman, Al-Wasaya and Al-Muslimun on his website. 

Although this company's action was opposed by Muslims and the said company agreed to 

remove these fake surahs in 1998, it was immediately republished by two other companies 

named "Traybord" and "Gio Seitz". It has been said that these surahs were published with the 

financial support of a Jewish individual named "Sukut Joseph" (http://msanews.mynet/ashar, 

03/25/2001). 

In recent years, other surahs have been published on the Internet: 
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(http://dialspace.dial.pipex.com, 2/2/99 - http://egyption newspaper.akhbar.alyoum, p2) 

which, although very short and concise, was not more than three or four lines and many times 

by scholars Religion and literature have been criticized and their weaknesses and baselessness 

have been proven.However, it seems that these measures are still not sufficient for the 

purpose and it is necessary to present a complete criticism of these measures by the centers 

and figures of Quran scholars in written form on virtual sites. 

In the meantime, some other Orientalists have tried to attribute some of these differences to 

the writers of the revelation and the reciters of the Quran by referring to a book in which the 

differences in Quranic readings are listed and recorded, and this action is a step in the 

direction of conflict with Challenge the Quran. 

Although historical and narrative sources have explained in detail the answer to such cases 

of differences in Quranic readings and denied the suspicion of distortion of revelation, the 

point is that some orientalists have tried to turn this issue into an aggressive and treacherous 

act. It has been introduced by the scribes of revelation and the reciters. And in line with their 

colonial and anti-Islamic goals, especially the conflict with the Holy Qur'an, they have tried to 

extract and publish the cases of these differences of words and displacements by searching a 

lot in the books and books of the Companions. 

It is obvious that the emphasis on such words that are quoted from unreliable sources and 

from single individuals and comparing them with the regular text of the Holy Quran, which has 

been transmitted and recorded from heart to heart as a fixed tradition throughout history, has no 

other purpose than to prove distortion. In this heavenly book, there is no conflict with it. 

In this context, it is possible to mention Arthur Jaffrey's action in correcting and printing 

the book "Al-Masahif" written by Abi Dawud Sajestani, in the introduction of which, while 

pointing out the necessity of conducting such research, he emphasized the necessity of 

confronting the words of the current Qur'an with the words included in the books of the 

Sahaba.  

Some have also claimed that Arthur Jeffrey's action in writing the book "Words in the 

Qur'an" in 1938 was an attempt to prove the Prophet's (PBUH) use of words from other 

contemporary languages and borrowing from them. In this book, by counting 375 words, he 

pointed out the poverty of the Arabic language and borrowing them from other languages. 

(Jeffery, 1938) 

2-3. Belief in anxiety and lack of stability in the text of the Qur'an 

Theodore Noldeke says at the end of page 445 of his book (Tarikh al-Qur'an): The only 

solution is for the reader to read something other than what is written. 

This is the opinion of the companions of hadiths and in the narration of Ali (a.s.). 

On page 460, by raising the question, what is the relationship between the difference in 

readings and the written text of the Qur'an? He wants to conclude that there is a real 

connection between the text of the Qur'an and different readings. (Noldeke, 2008, p. 460) 

According to his belief, "following the view of later scholars", it should be said: All the 

recitations have reached us from the Prophet (PBUH), otherwise, the recitations are not 

considered the Qur'an. (Noldeke, 2008, p. 543) 
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On pages 573 and 574, he says about Shazah's recitations: There are recitations that were 

discarded due to consensus in the olden days. Shuwaz is similar to non-Ottoman forms. The 

truth is that later scholars have prohibited reciting Shawaz only in prayer, and it is possible to 

use Shawaz in non-Ottoman texts. According to Noldeke, for this reason, the opposing 

structures of the Ottoman Mushaf and the recitations of the Shazah should be avoided so that 

the text of the Qur'an and its recitations become one and the same and a single valid text is 

created. And the task of unifying the text of the Qur'an was done in the middle of the first 

century. 

On page 590, he said about Tawatar: This interpretation of Tawatar is the same narration 

that goes back to many and different sources and famous recitations are of the type of 

Tawatar, and the narration of these recitations is not based on a single news, but on general 

adaptation. (General compatibility) returns. 

Cases one, two, and three of Noldeke's doubts are related to the fact that: the verses of the 

readings are the same as the Qur'an or they are two different truths. (Noldeke, 2008, pp. 445, 

460, and 543.) In response, it should be said: based on the important principle that Zarkashi 

put forward in Al Burhan: "Al-Qur'an and recitations are changing truths" (Zarkashi, 1997, 

vol.1, p. 318), the Qur'an and recitations are two separate categories that are different from 

each other. . So, the view of Noldeke and Goldziher who said: 

There is a real connection between the Qur'an and recitations, and all the recitations have 

reached us from the Prophet (PBUH), and other than the recitations, they are not considered 

as the Qur'an and are not correct. Because the Qur'an is a revelation that was revealed to 

Muhammad (pbuh) in order to express divine laws and miracles, but the recitations consist of 

the difference of the revelation in terms of letters and words, and the quality of the letters of 

these words in terms of accentuation or attenuation, and the like. (same) 

Ayatollah Khoi also believes that there is a difference between recitations and the Qur'an and 

writes: "Each of these recitations may have been mistaken, and there is no reason from the 

point of view of reason and Sharia that it is necessary for a particular recitation of these 

recitations or Others followed in reciting the Qur'an. Reason and Sharia have also prohibited 

us from following something that is not definite and certain. 

According to what has been said, Noldeke's point of view in this chapter is baseless and 

rejected because the revelation that was revealed to the Prophet from God and was used for 

divine laws is the Qur'an, not recitations, and different recitations, according to the saying of 

Imam Sadiq (a.s.): 

 «ان القزآن ياحد وزل مه عىد ياحد يلکه الاختلاف یجی مه قبل الزياة

The Qur’an is one, it was revealed from one person, but the difference comes from the 

narrators.”(Kulaini, 1986, vol. 2, p. 630.) It has reached from the narrators and attributing it to 

the Prophet is not reasonable because according to historical evidence, numerous readings 

were created after the life of the Prophet (PBUH) and during the time of the Companions and 

(until When the Prophet (PBUH) was among the people, the recitation was one. Therefore, the 

recitations and the Qur'an are distinct and different from each other. 
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In the fourth doubt, Noldeke points out that: the Qur'an does not have a single authentic 

text, and in order to create such a text and unify the text of the Qur'an and the recitations, one 

must avoid the opposing structure of the Ottoman Mushaf and the Shawaz readings. 

(Noldeke, 2008, vol.3, p. 445) and another point is that the later scholars have prohibited 

reciting the Shawaz only in prayer. 

First: In the definition of Shazah's recitation, it is stated that: it is against Imam's Mushaf 

(Uthman's Mushaf) and even individually, it has not been proven. (Abu Zahra, 1991, p. 73) 

According to this definition (that Shazah's recitation is not valid even to the extent of a 

single report), it is not reasonable that later scholars forbid it only in prayer, because such 

recitation lacks validity and reliability, and its use is incorrect, therefore Noldeke with his 

claim He has accused the later scholars and attributed to them something that at least 

(according to historical reports) most of them disagree with. 

Secondly: There is a consensus on the existence of Shazah readings, and some cases have 

been mentioned, but the existence of Shazah readings is not a proof of the absence of a single 

valid text for the Qur'an, and in other words, there is no connection between Shazah readings 

and authentic text, and they are two different categories, and the readings are different. 

Shazah does not interfere in the existence or absence of a valid single text. But the doubt that 

needs to be answered is that Noldeke said: The Qur'an does not have a single and authentic 

text, and we must create such a text for it, which means that it has actually damaged the 

reliability and validity of the text of the Qur'an, and its meaning is that the text of the Qur'an It 

has uncertainty, anxiety, and possibilities, and it is not unique. 

Like Noldeke, Goldziher and Rezhi Blasher do not consider the Qur'an to have a fixed text, 

for example, Goldziher says: The Qur'an does not have a single text due to the number of 

readings, and no book is the same as the Qur'an in terms of text anxiety, no legislative book 

can be found that people believe that That text is a divine revelation and one of the oldest 

texts, and while its text is anxious and unstable, such anxiety and instability cannot be found 

in the Qur'an. (Goldziher, 1995, p. 4) 

Arthur Jaffrey is also one of the Orientalists who commented on the text of the Qur'an, and 

Dr. Abdul Sabour Shahin quotes his words as follows: "All readings are not from the Qur'an, 

but from the additions that we mentioned." (Sahin, 1966, p. 82.) 

There are reasons to answer this claim, which are: 

A: Qur'anic proof: The text of the Qur'an has remained stable and preserved, as God has 

promised to preserve it: 

 (51)حجز/ « لَحَافِظًُنَ إِوَّا وَحِهُ وَزَّلْىَا الذِّكْزَ يَإِوَّا لَهُ» 

Indeed we have sent down the reminder, and indeed we will preserve it.  

This honorable verse guarantees the immortality of the Qur'an and its health and its text 

(Maarifat, 2019, p. 45) against any accidents, anxiety, and interference in all ages and 

generations, and this is a divine guarantee and covenant that will never be contrary to it. 

Because God's promise is true and inviolable. 

  (15)رعذ/ « نَّ اللَّهَ لَا يخلِْفُ الْمِيعَادَا»
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Surely God does not violate His promise and covenant" 

The requirement of the rule of grace is also the same guarantee that it is necessary for the 

Almighty God, according to his wisdom, to do all the things that bring the servants closer to 

obedience and keep them away from disobedience, and there is no doubt that the Qur'an is 

disobeyed. There is no doubt that the Qur'an is the support and stable document of Islam, 

which has remained until Islam, and it will remain, and we know that Islam is the last 

heavenly religion and will remain eternal until the end of the world. This issue requires that its 

foundation be so strong and solid that the whirlwinds of events never shake it and it remains 

strong and stable like any document. (Maarifat, 2019, p. 38.) 

When the messenger of revelation was revealed to the Prophet (PBUH), he was so eager to 

record and memorize the Qur'an accurately that he read it with haste, lest it be lost or 

forgotten. This haste was before the messenger of revelation finished reciting the verse or 

surah that was revealed one after the other. The Prophet (PBUH) was forbidden from this 

haste and speed, and the memorization and expression of the text of the Qur'an was a 

guarantee for him from the Almighty God. (Ibid., p. 41.) 

Therefore, with the promise of preservation given by God regarding the Qur'an, the health 

of the text of the Qur'an is also guaranteed from any doubt, anxiety and instability. 

B: Narrative reason: Another reason that rejects the suspicion of anxiety and instability in the 

text of the Qur'an is the issue of presenting hadiths in the book of God, Imam Sadiq (a.s.) says: 

 «ان علی کلّ حقّ حقیقةً ي علی کلّ صًاب وًراً، فما يافق کتاب الله فخذيٌ ي ماخالف کتاب الله فدعًٌ»

That is: Imam Sadiq says: The Prophet of God (PBUH) said: "The indicator of every truth is 

truth, and the indicator of every right and correct word is light." So take what is in agreement 

with God's Book and leave what is against God's Book." (Kulaini, 1986, vol. 1, p. 9.) 

This is not consistent with the possibility of instability in the text of the Qur'an: 

1. The thing with which other objects are measured must itself be definite and 

unquestionable, because the measurement criterion is between right and wrong, and it 

means that the scale itself is doubtful. 

2. Hadiths should be presented to all Muslims based on the same text of the Qur'an. 

(Maarifat, 2019, pp. 45 - 46.) 

As a result: Hadiths are presented in God's book if God's book and its text are certain and 

reliable, otherwise it is useless and nullified. 

C: Rational reason: Human reason clearly dictates that the possibility of any anxiety, 

change and conversion is far from the sacred area of a book like the Holy Quran, because the 

Quran is a book that has been cared for and cared for by a large and cultured nation from the 

very beginning. They have always considered it sacred, and they have tried and are trying to 

keep it intact forever with the utmost care and respect, Because the Qur'an is their first 

reference in all aspects of life, from religious issues to political and social activities. 

(Maarifat, 2019, p. 29) 

Sheikh Abdul Fattah Abdul Ghani al-Qazi criticizes this claim and says: Anxiety is never 

associated with the text of the Qur'an. As it is impossible to overcome that duality and 

instability. Because the meaning of anxiety and instability in the text of the Qur'an is that the 
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text of the Qur'an is read in various ways and forms, in such a way that there is no 

compatibility between them in terms of meaning, meaning and purpose, and revelation is 

recognized from non-revelation and fixed from non-fixed. If it does not happen, such anxiety 

is forbidden in the Qur'an.( Abd al-Ghani al-Qazi, Beta, p. 11 and 12. 

After quoting Noldeke's words, Dr. Hazem says: What has made the Orientalists fall into 

such an illusion (as well as the anxiety of the text of the Qur'an) is their ignorance of the reasons 

for the interpretation of the Qur'an by Muslims, of course, if we are optimistic. Because the trust 

in reciting the Qur'an has been in the hearts and minds and not in the books and books. 

Recitations became popular before the compilation of Ottoman Musahifs, and the basis of 

recitations was based on narrations,not what they read in Musahifs. (Al-Hali, 2001, p. 30). 

As a result: now there is a fixed text in the eyes of Muslims, which is the recitation of 

Asim, and the Imams of Athar (a.s.) have approved the recitation of the people, which is the 

famous recitation, and have prevented any anxiety and change in the text of the Qur'an. None 

of the Companions and followers were allowed to change the text of the Qur'an and the text of 

the Qur'an has remained preserved until today. Therefore, the view of Noldeke and other 

Orientalists in this field is rejected and unfounded, and the text of the Qur'an is proven to be 

free from any anxiety and uncertainty, and its reliability and validity are proven. 

3. Conclusion 

The findings of the article can be listed in the following: 

1. The quality of reciting the Qur'an depends on the authenticity of the recitation of the Prophet 

of Islam (pbuh) or one of the infallible imams (pbuh), and the text of the Qur'an has been 

repeatedly proven, and the recitations that the Orientalists refer to are deviant and out of the 

scope of validity, so the recitation They are unprovable. Briefly, we can say: 

First: the phenomenon of Quranic readings occurred before the writing of the Quranic 

books. 

Secondly: the discussion of recitation and related movement was also done before the 

emergence of dot and Arabs. 

Thirdly: The readings were based on narration. 

Fourthly: The differences between the Imam's Mushafs, which were prepared by the 

order of Uthman, were very limited and small. 

According to the mentioned cases, it can be concluded that the views of the Orientalists do 

not have the necessary scientific strength and they did not state the real reason for the 

difference in reading. Finally, the recitation of the Qur'an has the most eloquent accuracy, 

there is no doubt that it shows the complete superiority of the Arabic language over other 

languages. 

2. By addressing the issue of differences in readings, Orientalists seek to criticize and 

criticize the Qur'an and the mission of the Holy Prophet (PBUH), and in this way, they 

try to show the superiority of the two religions of Judaism and Christianity and the 

Covenant over Islam and the Qur'an. 

3. In the opinion of the author of this article, what forms the intellectual foundation of this 

group of Orientalists is, firstly, the long-standing hostility of the West towards Muslims, 
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which is also visible in their approach to studying the Quran, and on the other hand, the 

lack of attention to It is the principles of research, and it can be clearly seen that the goal 

of Orientalists in such researches was not and is not to know Islam and the Quran. The 

researches of Orientalists on the issue of readings of the Qur'an, whether from the point 

of view of the research method, the lack of investigation of Imamiya sources and the 

lack of full knowledge of the issue of differences in readings, are among the 

unacceptable shortcomings and shortcomings of Orientalists. 
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