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Abstract

There has long been disagreement in exegetical _and hadith sources about the first
revelation to the Prophet (PBUH). Four main \viewsipropose Surahs 'Alag, Hamd,
Mudaththir, or the Basmalah. This research aims(to resolve this conflict by applying
Ayatollah Seyyed Ali Khamenei's thought through adescriptive- analytical method. He
offers a novel solution by distinguishing between Nubuwwah (Prophethood: an inner
station before social mission) and Bt'that (Mission: inner resurrection and start of
external movement). Accordingly, Surah Hamd is the first revealed during
Prophethood, focusing on praisefand¢worship, while Surah 'Alaq is the first during
Messengership, with the command, "Read" initiating the Prophet's social mission. Thus,
the apparent contradiction isyresolved, and both groups of narrations are affirmed as
truthful.

Keywords:  First Revealed Surah, Surah Hamd, Surah Alag, Nubuwwah
(Prophethood), Bi, that (Mission), Seyyed Ali Khamenei.



Introduction

There has long been a difference of opinion among Muslim exegetes, hadith scholars, and
historians concerning "the first surah or verses revealed to the Holy Prophet (PBUH)." This
disagreement revolves around four main views: first, the well-known view that the first five
verses of Surah 'Alaq constitute the first Qur'anic revelation; second, the view that Surah Hamd
(Fatihah al-Kitab) is the first complete surah revealed; third, the view that Surah Mudaththir is
the first revelatory experience after the interval (fatrah) in revelation; and fourth, the view that
the verse "Bismillah al-Rahman al-Rahim" is the first. Each of these opinions is supported by
narrations and historical evidence, but the disagreement becomes problematic when the criteria
for "being first" (verse, surah, immediate or gradual revelation) and the question of how to
reconcile conflicting narrations remain unanswered. These contradictionstgive'fise/to a
fundamental question: Which are the first verses revealed, and on what groundsican they be
considered the first revelations? In other words, what merits and characteristics must the first
revealed verses possess to qualify as the inaugural revelation? The primary aim_of this research
is to find a well-grounded answer to these questions. Previous studies (Musawi, Khamih) have
examined various views on the first surah, but none have applied, Ayatollah Khamenei's
distinction between Nubuwwah (Prophethood) and Bi‘that (Mission) to this problem. This
paper presents that novel solution.



1 .Views on the First Revealed Surah

In general, there are four main views regarding the first verses revealed to the Holy Prophet
(PBUH), all based on transmitted evidence and narrations. In what follows, these four views
are examined along with a critical analysis of each.

1.1.First View: Surah Hamd
A group of Qur'anic scholars who regard Surah Hamd as the first revealed surah offer the
following reasons:

1.1.1.Name of the Surah

One of the proofs for Surah Hamd being the first is its title "Fatihah al-Kitab" (the Opening of
the Book). For example, in a narration transmitted by Sa‘ld ibn al-Musayyib from,Amir al-
Mu’minin (Imam ‘Ali) (AS) concerning the order of revelation of the surahs, mentioning this
very title for Surah Hamd, he introduced it as the first surah revealed to/the Messenger of Allah
(PBUH) and said: "The first thing revealed to him in Mecca was Fatihah'alKitab, then 'Iqra’
bismi rabbika..." (Tabrisi, 1994, 10:613). Furthermore, some exggetes injustifying the naming
of this surah as "Fatihah al-Kitab," have stated that it was called so,because it is the first surah
revealed.!

1.1.2.Explicit Statements of the Ahl al-Bayt

There are a number of narrations transmitted from the” Infallible Imams (AS) and the
Companions of the Prophet that address the firstiand last surahs revealed. These reports are
known in hadith sources as "awwalu ma nazala" and "akhiru ma nazala." In some of these
narrations, Surah Hamd is introduced as’the first revealed surah. In the first narration: Yisuf
ibn Muhammad ibn Ziyad and ‘Al ibn Muhammad ibn Sayyar each narrated from their fathers
that Imam al-Hadi (AS) narrated fromthis ancestors that ‘Ali (AS) said: When Allah Almighty
sent our Prophet Muhammad (PBUH) as a messenger, He said to him: "O Muhammad! Say:
'All praise is due to Allah, the’Tord of the worlds" (‘Artist Huwayzi, 1994, 1:19). In the second
narration: Abli Maysarah /Amr jbnSharahbil narrated that the Prophet told Khadijah of his fear
upon hearing a voice whilejinseclusion. After Khadijah reassured him and consulted Waraqah,
the angel called out to the Prophet: "O Muhammad, say: In the name of Allah, the Most
Gracious, the Most Mer¢iful. All praise is due to Allah, the Lord of the worlds... nor of those
who go astray'\(Suytiti, 1995, 1:24).

1.1.3.The Obligation of Prayer with Fatihah al-Kitab

Amongthe other proofs for the revelation of Surah Hamd at the beginning of the Prophet's
mission (Bi ‘that) is the obligation of prayer coinciding with the start of his Messengership.
Since Surah Hamd is an essential part of prayer and prayer is invalid without it, one must
conclude that Surah Hamd was the first surah revealed.

1.1.4.Confirmation by Exegetes

Zamakhshari, in his Tafsir al-Kashshaf, claimed that the majority of exegetes agree that Surah
Hamd was revealed as the first surah (Zamakhshari, 1987, 4:775). Ayatollah Javadi Amoli,
citing ZamakhsharT's statement and some narrations on the order of revelation, considered this
view probable and not far from reality (Javadi Amolf, 2006, 1:261).

I, "For other sources, see footnote ".



Critical Examination of the First View:

Based on the above, Surah Hamd has the merit of being the first revealed surah of the Qur'an.
However, it must be borne in mind that to rely on the proof of “the obligation of prayer with
Fatihah al-Kitab," three points must be established: First, it must be proven that the Holy
Prophet (PBUH) prayed at the beginning of his mission or even before it. Second, it4nust be
determined that his prayer during that period included Surah Hamd. Third, it,must bé shown
that the structure of Hamd before the mission did not differ from prayer after theymission.”

1.2.Second View: Surah 'Alag
The second view holds that Surah 'Alaq is the first surah revealed to thetRrophet(PBUH). This
view benefits from multiple pieces of evidence and proofs, which ar€ discussed below.

1.2.1.Fame and Consensus

The vast majority of exegetes have confirmed this view and at times have claimed consensus
upon it. Scholars such as ‘Allamah Tabataba’1 (1996, 20:323)pSabziwart (1986, 7:389), Mulla
Huwaysh (2003, 1:66), Zamakhshari (1987, 4:775), Tantawi (n.d., 15:451), Ibn ‘Ashiir (n.d.,
30:382), Maraghi (n.d., 30:197), Khatib (1967, 16:1621)s and Ja‘far Sharaf al-Din (2000,
12:43) have accepted Surah 'Alaq as the first revealed surah. Some exegetes, such as Sayyid
Qutb (1992, 6:3935), have claimed agreement and cohsensus on this view.

1.2.2.Content of the Surah

Another reason for proponents of Surah "Alag‘being the first surah is its opening with the word
"Iqra' (Read)," which informs the Prophet.of his station of messengership. ‘Allamah Tabataba'1
explains this argument as follows:

"The apparent meahing of His saying 'Read' in an absolute sense is that it is a command
to read the Book, and this command itself is part of its verses. This is like the statement
of any writer who,at the beginning of a letter he writes to another, advises him to read
this letterandiaetsipon it. So his saying 'this' or 'that' is itself part of the letter. From this
context, two) probabilities are supported: first, that these verses are the first verses
revealedffom the Noble Qur’an to the Prophet of Islam (PBUH). Second, that the
impliedrmeaning is 'Read the Qur’an' or something that conveys this meaning"
(Tabataba't, Y447, Y+:¥VY),

1.2.3.Explicit Statements of the Ahl al-Bayt

Just as there are narrations introducing Surah Hamd as the first surah, on the other side there
are a large number of narrations in which Surah 'Alaq is clearly named as the first surah
revealed. This group of narrations, which serve to state "awwalu ma nazala," outnumber those
that name Surah Hamd as the first.?

2, "For the study of the threefold evidence, refer to the article 'The Challenge of the First Revelation /
A New Synthesis of the Narrations on the First Surah Revealed to the Prophet' by Muhammad
Khamih Gar, pp. 1¥+-)¥Y. Obviously, the examination of each of these points is beyond the scope of
the present article".

"It has been narrated from Imam al-Sadiq (AS): 'The first thing revealed to the Messenger of God
(PBUH) was "Bismillah al-Rahman al-Rahim. Igra' bismi rabbik" and the last of them was "Idha ja'a
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Critical Examination of the Second View:

Given the above, it can be accepted that Surah 'Alaq has the merit of being the first revealed
surah of the Qur'an. However, the most important criticism leveled against this view is that,
except for one narration transmitted from Imam al- Sadiq (AS), the rest of the narrations come
through Sunni sources and are reported by those who were not present at the time of the mission
(Bi‘that) and did not hear directly from the Prophet (PBUH).

These narrations are transmitted through individuals not alive at the time of the mission (e.g.,
‘N’ishah, Ibn ‘Abbas), making them disconnected (mursal) and weak (Ma‘arif, 2004, p- 43).

1.3.Third View: Surah Mudaththir

A group of scholars believe that the first surah revealed to the Prophet was/Surah Mudaththir.
The main evidence for this view is a narration mentioned in Sahih Muslim,and a number of
other sources. Based on this report, some believe that the first surah revealed was Mudaththir,
citing the narration of Ibn Salamah, who transmitted: "I asked Jabiriibn ' Abdullah al-Ansari:
'Which was the first surah or verse sent down from the Qur’an?"He replied: 'O you who wraps
himself [in a garment] (Mudaththir)." | said: "Then what,about the'verse "Read in the name of
your Lord"?" He said: 'l will tell you what | heard from the Préphet (PBUH). | heard him say:
"I worshipped for a while near the mountain of Hira’. When I descended from the mountain
and reached the valley, | sensed a voice. | looked right and-left but saw no one. Then | looked
up to the sky and suddenly | saw him (Gabyiel)y Trembling overtook me. I went home to
Khadijah and asked them to wrap me in a garment. Atthat moment, the verse 'O you who wraps
himself [in a garment], arise and warn' was revealed"" (Muslim, 1955, 1:99; Zarkashi, 1990,
1:206; Suyiti, 1995, 1:24).

Critical Examination of the ThirdeWiew:

The sole evidence is Jabir’s narration, but it mentions the fatrat al- wahy (interval in revelation)
and the angel "who came fto-mejat Hira’" — both indicating that revelation had occurred before.
Thus Surah Mudaththircannet’be the first.

Exegetes have also ‘tejected this view. According to ‘Allamah Tabataba'i, the verses of the
surah themselyes indicate that before Surah Mudaththir, the Qur’an had been recited to the
people_and denied” (Tabataba’'i, 1996, 20:123). Ayatollah Ma‘rifat believes that Jabir's
understanding,of the hadith was personal and that the text of the hadith does not indicate "being
first"; itdS possible that the event occurred after the interval in revelation (Ma‘rifat, 2008, p.
44). Dr.'Ramyar also suggests the possibility of Jabir's error in his reasoning (ijtihad) or the
revelation of a complete surah, deeming this view unsubstantiated (Ramyar, 1967, p. 561).

1.4.Fourth View: The Verse "Bismillah al-Rahman al-Rahim"

Proponents of this view cite a narration that Wahidi transmitted in his Asbab al-Nuzil: "The
first part of the Qur’an sent down was 'Bismillah al-Rahman al-Rahim' and the beginning of
Strah Igra’™ (Wahidi, 1991, 11:6).

Critical Examination of the Fourth View:

nasrullah™ (Kulayn1, 1991, 2:628). Mujahid narrated: 'This (surah) is the first surah revealed: "Igra’
bismi rabbika alladhi khalag", then Strah Nin (al-Qalam)' (Ibn AbT Shaybah, 1989, 7:195)."



This view is incorrect and anomalous (shadh). On the one hand, only one narration supports it.
In that report, Tabari, in Jami‘ al-Bayan, narrated from Ibn ‘Abbas that at the beginning of
revelation, Gabriel first taught the Prophet the seeking of refuge (isti‘adha), then said: "Say:
'Bismillah al-Rahman al-Rahim'," and after that sent down Siirah Iqra’ (TabarT, 2000, 1:38). If
we are to say based on this narration what Gabriel first revealed, we would have to say that
isti‘adha was revealed before the Basmalah. Moreover, what exegetes mean by the first
revealed surah is the surah sent down after the revelation of isti‘adha and the Basmalah. On the
other hand, Ibn Kathir, in his Tafsir, deemed this hadith weak and invalid (Ibn Kathir, 1998,
1:30).

As can be seen, among the four views presented, only Stirahs Hamd and 'Alaq are worthy of
being considered the first revelatory experience of the Prophet (PBUH)-3Contemporary
exegetes have adopted two different approaches: some have chosen and preferrediene of these
two views, while others have sought to find a reconciliation between them. It should not be
overlooked, however, that the fundamental problem in preferring one, ofthese views is the
clarity of the expressions used in the narrations that each side has presented in their favor. As
observed, the narrations that introduce either Surah 'Alaq or SurahiHamd as the first surah
revealed to the Prophet are so explicit that they are by no meansiopen to interpretation. On the
other hand, perhaps through chain analysis (sanad) onepmight finda way to prefer one group
of narrations over the other, but this path also leads to a dead endybecause all the narrations on
this topic are of the type of isolated reports (khabar wahid), and none has particular superiority
over another. Perhaps the only superiority of the,'Alaq viewover the view that considers Strah
Hamd the first is the widespread fame of the”'Alaq opinion. And the only valid reason for
preferring the Hamd view is the obligation of\prayer with Stirah Hamd, which indicates that
Hamd was revealed before 'Alaq.

2 .The View of Ayatollah.Khamenei

Given that the transmitted andshistorical evidence cannot definitively prioritize one of the two
surahs, Hamd or 'Alaq, oventhe other, and considering the clarity of expressions in both groups
of narrations, the originalland effective solution must be sought in changing the angle of vision.
By drawing on therintellectual framework of Ayatollah Khamenei and his fundamental
distinction between the two stations of Nubuwwah (Prophethood) and Bi‘that
(Mission/Messéngership), this reconciliation can be considered logical. To understand
Ayatollah Khamenei's view, one must first reflect on the reality of "prophethood" and
"missionthand their differences.

2.1 .Explanation of the Station of Prophethood (Nubuwwah)
Ayatollah Khamenei believes that the Holy Prophet Muhammad (PBUH), before attaining the
station of Nubuwwah (Prophethood), was in a distinct and special condition. In his view, in the
biography of every divine messenger, two matters are separately worthy of examination and
reflection before the beginning of the period of prophethood.

2.1.1.Possession of Strong Inner Capacities

Ayatollah Khamenei argues that before his mission, the Prophet possessed unparalleled inner
capacities for understanding, spiritual growth, and servitude to God — far beyond any ordinary
human (Khamenei, 2021, p. 261). In other words, the Prophet possessed an extraordinary
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existential structure and inner capital to bear the heavy burden of Nubuwwah (Prophethood) —
a task ordinary humans cannot undertake (Khamenei, 2021, p. 262).

2.1.2.Walking the Path of Ordinary Societal Life

According to Ayatollah Khamenei, before attaining the station of Nubuwwah (Prophethood),
the Holy Prophet Muhammad (PBUH) was in the natural context of social life, walking
alongside and in harmony with the people. From the very beginning, he was not thinking of a
fundamental transformation of society, although he was dissatisfied with the existing situation
—as was natural. A wise person is naturally dissatisfied with the class inequalities of his time,
the prevalence of ignorance, widespread poverty, common oppression, and in Islamic terms,
the "Jahiliyyah" of his age. But this dissatisfaction remains in the form of an inner fe€ling; not
at a level that could become the motivation for a fundamental transformation,/aicomptehensive
revolution, or the establishment of a path completely distinct from the normal flow of society
(Khamenei, 2021, pp. 262-263). Citing Moses' statement 'l was among the‘astray’ (Q. 26:20),
Khamenei explains that before his mission, Moses lacked a revolutionary'direction; after the
mission, his path transformed (Khamenei, 2021, p. 265).

From Ayatollah Khamenei's perspective, the meaning of ldstray™win this verse is not
committing an ordinary sin, but rather the lack of a clear revolutionary direction against the
Pharaonic system. In other words, Moses at that stage \hadwnot yet arrived at a coherent idea
and a path distinct from the dominant social current. Inthose days, like other members of
society, he moved within the framework of the,customs of his time, strove alongside the crowd,
and walked in harmony with the general path,/But after’the mission (Bi that), his way was
transformed; now he negates that collective pathyand conventional social behavior and
establishes an uprising in society. This fundamentaltransformation occurs precisely after being
sent as a messenger (Khamenei, 2021, p. 265).

2.2 .Explanation of the Station,of Messengership (Risalah/Bi‘that)
From Ayatollah Khamenei's perspegtive, in the Noble Qur’an, whenever the coming of a
prophet is mentioned, the issue‘of his Bi‘that (Mission) is raised; as God says: "Indeed, We
have sent a messenger toleveryination” (Q. 16:36). Likewise, the Bi ‘that of Moses, Abraham,
and other prophets is/mentioned (Khamenei, 2021, p. 259). Now the question is: what is meant
by Bi‘that and whatis its relationship with Nubuwwah (Prophethood)? In other words, within
prophethood li€s a Bi‘that. So what does Bi‘that mean and what is its reality?

2.2.1.Meaning andTypes of Bi ‘that

In AyatollahtKhamenei's intellectual framework, Bi‘that (Mission) means "being roused" or
"being stirred." What is meant by being stirred is movement and activity after a period of
lethargy,torpor, and stagnation. For example, a human being who has slept for years in a grave
and whose body parts have disintegrated, when he is brought to life on the Day of Resurrection
by the power of the Lord, he is said to have been roused; as the Qur’an says: "This is the Day
of Resurrection™ (Q. 50:20). Likewise, when a person wakes from sleep and rises from bed, or
when he emerges from a state of lethargy, laziness, and inactivity and begins to move, the term
"peing roused" is applied to him. Therefore, the meaning of Bi‘that is exiting stillness and
entering dynamism and movement (Khamenei, 2021, p. 260).

As Khamenei explains, bi‘that (mission) is like being roused from stillness into
movement — a resurrection in prophethood (Khamenei, 2021, p. 260).



From Ayatollah Khamenei's perspective, two kinds of transformation and change occur in the
matter of Nubuwwah (Prophethood). The first transformation occurs within the prophet
himself. Bi‘that, resurrection, revolution, and change first take shape in the inner being and
essence of the prophet. He first transforms himself, emerges from a state of stagnation and
torpor. Then, after a resurrection has occurred in his soul and spirit, and after all the abundant
capitals deposited by God in the prophet's being have been awakened (Khamenei, 2021, p.
261).

This inner transformation then moves from the prophet to society. According to Ayatollah
Khamenei, transformation in society must follow transformation in the person and spirit of the
prophet. In other words, after a great resurrection is established in the prophet's inngf being, a
greater resurrection takes place in society. After a revolution occurs in his heaxt, a'‘tevolution
is shaped in society through him, and Bi‘that in its true sense is realized. Therefore, in the
institution of Nubuwwah (Prophethood), all that exists is passion, change, transformation,
rousing, and being roused (Khamenei, 2021, p. 261).

In explaining the true meaning of the Prophet's messengership (Risalah), Ayatollah Khamenei
believes that the day of the mission (Bi ‘that / mab‘ath) is amongythe most'important and fateful
days in human history, such that few events can be considered its'equal in the course of human
transformation. The mission of the Prophet of Islam is;%inytruth; the starting point for the
education of the perfect human being; an education wheSe complete and perfect model is
manifested in the existence of the guiding Imams. Fromithis Bi‘that, a divine program was
formed for nurturing human beings possessedhof spiritual, moral, and social perfections,
capable of guiding human society (Khamenei{2026p. 1).

The Prophet's inner resurrection enables/im, after being sent, to draw the blueprint of Islamic
civilization; a civilization that, fromits very.beginning, established its intellectual, moral, and
social foundations and presented a“grand, historical, and lasting plan whose effects and
teachings remain available to/humanity to this day. Ultimately, the day of the Mission
(mab‘ath) is the day of raising the ideal that forms the core of Islam’'s message and the mission
(Risalah) of the Holy Prophet (Khamenei, 2026, p. 1).

2.2.2.The Difference between Mission (Bi‘that) and Prophethood (Nubuwwah) in Surah 'Alagq

Ayatollah Khameneiy, inshis interpretation of Siirah 'Alaq, points to the difference between
Nubuwwah (RBrophethood) and Risalah (Messengership). In his view, until the descent of
revelation, the"Hely Prophet (PBUH) was moving along the ordinary path of his society's
collectivelife.when suddenly divine revelation descended. This event brought about a profound
transforpation in his being and inner self; a transformation so amazing and intense that it even
affected his body and nerves. In other words, Nubuwwah is defined as an existential and inner
status, while Bi‘that (Mission) and Risalah are defined as an explosion and external movement.
From his perspective, Stirah 'Alaq is the first surah revealed to the Prophet, but this revelation
occurred after he had attained "inner resurrection” — the same state referred to as the "station
of messengership" (Risalah) (Khamenei, 2021, p. 266).

"When the Holy Prophet was on Mount Nir and the first flame of revelation touched
his soul, he caught fire. He saw that the messenger of God was saying 'Read!" He could
not read — 'What shall I read?' (or 'l do not read, | cannot read’) — the fire struck the
Prophet's soul, a transformation occurred; this thoughtful, upright, prepared human
being suddenly underwent a revolution; a resurrection” (Khamenei, 2021, p. 266).
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In other words, Sarah 'Alaq, with the command "Read," was revealed precisely at the point of
realization of this "inner resurrection" and is the starting point of the Prophet's external
movement. After the revelation, the Holy Prophet (PBUH) was no longer that previous person;
he was not Muhammad of a moment before, not the human being of an hour before. Rather, he
had become an entirely different element, a different essence. First, the Bi‘that (Mission)
occurred within him and a revolution arose in his inner being; then this inner revolution became
the source enabling him to transform the world. If he himself had not been transformed, he
could not have changed the world (Khamenei, 2021, p. 266).

2.3.Critical Examination of Ayatollah Khamenei's Solution

The reconciliation based on the distinction between Nubuwwah (Prophethood) and/Bifthat
(Mission) from the perspective of Ayatollah Khamenei can serve as a novél‘and aeceptable
solution to the problem of the "first revealed surah," resolving the contradictionjamong the
narrations without rejecting any of them. This reconciliation is based gn the/presupposition that
the Holy Prophet, before being sent as a messenger, had attained the station‘ef{Nubuwwah and
received revelation from God. During this period, God taught him abundant monotheistic
knowledge through revelation by Gabriel. Among these, Stirah Hamdiwas revealed to him, in
which the praise of the Lord and the duties of servants toward Him,are mentioned. The Prophet
would recite this surah in his prayer. After this period, With. the reyelation of Strah 'Alaq, the
Prophet was commissioned to teach some of the mongtheistic knowledge to the people to
combat polytheism and idol-worship and to rescue them from ignorance and error. For this
purpose, Sturah 'Alaq was revealed, and withyits revelation, the period of the Prophet's
messengership (Risalah) began. This reconciliation,is supported by evidence that adds to its
robustness. Three examples are mentioned here.

2.3.1.The Content of Surah 'Alag

A content analysis of Surah 'Alaq indicates that this surah cannot be considered the absolute
first surah revealed; rather, evidence,shows that another surah was sent down before it. Based
on the reasons that follow, thatprevious surah is Stirah Hamd.

The meaning of verses niné and tenyof Strah 'Alaq indicates that the Holy Prophet (PBUH)
prayed before the reyvelationmof this surah. These verses, which condemn the one who prevents
him from praying, state: Have you seen the one who forbids a servant when he prays?" (Q.
96:9- 10). According to Tabrist (1994, 10:782), when Aba Jahl tried to prevent the Prophet
from praying, he.was repelled by divine intervention, confirming that the Prophet prayed before
the revelation of Sarah 'Alaq. Given that Stirah Hamd is an essential part of prayer ("no prayer
is valid without Fatihah al- Kitab"), the revelation of Strah Hamd before Sarah 'Alaq is
necessary and essential.

To prove the claim that the prayer of the Holy Prophet (PBUH) at the beginning of the mission
(Bi‘that) included Sturah Hamd, one must first emphasize that based on numerous narrations,
the recitation of prayer is not valid without Sarah Hamd. For example, in a well-known
narration from the Prophet (PBUH) himself, it is stated: "No prayer is valid except with Fatihah
al-Kitab" (Ahsa’'1, 1984, 1:195). Other hadiths transmit the same meaning: "Any prayer in
which Fatihah al-Kitab is not recited is deficient" (Hurr ‘Amili, 1104 AH, 4:733). This hadith
is so famous that Shaykh Sadiiq, in the footnotes of Man 1a Yahduruh al-Faqih, says: "Due to
the widespread fame of this hadith, I did not include it in the text" (Ibn Babawayh, 1993, 1:564



n.). The connection and dependence of prayer on Siirah Hamd is such that in narrations this
surah has also been called "prayer" (salah) (Muslim, 1955, 2:9).

On the other hand, in Strah 'Alaq, the Holy Prophet (PBUH) is commissioned to proclaim and
announce the beliefs he had previously learned in Strah Hamd. In the opening verses of Siirah
Hamd, "Allah" — whom even the polytheists recognize as the Creator of the world (as the
Qur’an says: "If you ask them who created them, they will surely say, 'Allah' — so how are they
deluded?" Q. 43:87) — is introduced as "Lord of the worlds" (Rabb al-*Alamin). In the opening
verses of Siurah 'Alaq, the Prophet is tasked with making known his Lord — the Creator of
human beings — to the people. To prove this claim, attention to two points is necessary:

First point: In the noble verse "Read in the name of your Lord," according tojhe more cofrect
opinion, the particle "bi" (in/with) is redundant, and "the name of your Lord" is)the @bject of
"Read" (Tabrisi, 1994, 10:780). Moreover, "the name of the Lord" means thatswhichiexpresses
the divine essence or one of His attributes (Mustafawi, 1981, 5:225) Therefore, the meaning
of the aforementioned sentence becomes: "Read the attributes and /characteristics of your
Lord."

Now the question arises: should the Holy Prophet (PBUH) read these attributes for himself or
for others? Exegetes have raised both possibilities, because. in otherVerses of the Qur’an, both
the Prophet and Muslims are commanded to recite the Qur’an for themselves, as in: "So recite
what is easy of the Qur’an" (Q. 73:20), and the Prophet is'also commanded to recite the Qur’an
to the people, as in: "And [it is] a Qur’an whichyWe have givided, that you may recite it to the
people at intervals, and We have sent it down progressively” (Q. 17:106).

However, considering two matters, it canpbelsaid that in the verse under discussion, the
intention of recitation is to express matters’concerning the Lordship (rubiibiyyah) of God to the
people; in other words, the phrase "upon the'people™ is implied:

First matter: The issue of divine Lordship was always of concern to the Prophet and had been
reminded to him before theevelation of Sarah 'Alaq — namely in Strah Hamd — so there was
no need for a reminder.

Second matter: Stirah 'Alaq is the beginning of the Prophet's period of messengership (Risalah),
not his prophetheod (Nubuwwah). This means that before the revelation of Stirah 'Alaq, the
Holy Prophet (PBUH) enjoyed divine teaching and training, but with the revelation of this
surah;.he was commissioned to teach what he had learned to the people. Given that the most
important challenge of the Prophet with the polytheists of Mecca was the issue of God's
Lordship; he had to first remind the people of this point.

2.3.2.5upportive Narrations

Ayatollah Khamenei's solution is explicitly supported by some narrations. In certain hadiths,
the word "messenger" (rasiil) is specified. For example, in a hadith narrated by ‘Ali ibn Sarr1
from Imam al- Sadiq (AS): "The first verse revealed to the Messenger of God was: ‘Bismillah
al- Rahman al- Rahim. Read in the name of your Lord who created™ (Kulayni, 1990, 2:628;
Ibn Babawayh, 1993, 2:6; Majlisi, 1984, 92:39).

Some narrations simply refer to the revelation of Stirah 'Alaq as the first surah upon the Prophet
of Islam. For instance, Kulayni brings hadiths from Imam al- Sajjad, Imam al- Bagir, Imam
al- Sadig, and Imam al- Rida (AS) mentioning the opening verses of Stirah 'Alaq as the first



verses revealed to the Prophet (Kulaynt, 1990, 2:628). These two groups of narrations together
indicate that "Hamd" belongs to the stage of Nubuwwah (Prophethood) and "'Alaq" belongs to
the stage of Risalah (Messengership); and both are rightly called "first," each within its own
realm.

Two narrations explicitly support this distinction. First, Kulayni reports from Imam al- Sadiq
(AS): 'The first verse revealed to the Messenger of God was: Bismillah al- Rahman
al- Rahim... Read in the name of your Lord' (Kulayni, 1990, 2:628). Second, a narration from
Ibn ‘Abbas (which is weaker in chain) also implies that the Prophet received revelation before
the mission (Bi‘that) (Ibn Kathir, 1977, 1:420). This narration indicates the distress and concern
of the devils about the mission of the Prophet (PBUH), because with the occurrenCe of, this
event, they could no longer lead people astray as before. This narration also implies that the
Prophet (PBUH) received revelation before the Bi‘that (Mission).

2.3.3.The Twenty-Year Revelation of the Quran

The revelation of Stirah 'Alaq coinciding with the beginning of the Prophet's mission (Bi ‘that)
is also consistent with narrations reporting the twenty- year period-of the QUr’an's revelation.
Shaykh Kulayni, in al- Kafi, narrates a hadith from Imam alsSadiqi(AS) that declares the
period of the Qur’an's revelation to be twenty years: "l asked Imam.al- Sadiq (AS) about the
saying of God Almighty: 'The month of Ramadan in which'the,Qur’an was sent down' — while
the Qur’an was revealed over twenty years from its beginning to its end? Imam al- Sadiq (AS)
said: "The Qur’an was sent down all at once ingthe month of Ramadan to the Bayt al- Ma‘mar,
then it was sent down gradually over twenty years.' Then he said..." (Kulayni, 1990, 2:628).
Based on this narration, one might analyze that the revelation of Stirah 'Alaq occurred
simultaneously with the Bi that (Mission)ofthe Préphet (PBUH) and after three years of secret
invitation, at the age of forty- three. Hence, the Prophet (PBUH) received the Qur’an over a
twenty- year period from the angel of revelation. This point is consistent with the report of
Sa‘id ibn al- Musayyib — one of‘the great Followers — that the beginning of the Qur’an's
revelation was at the age of forty- three of the Prophet (Hakim al- Nisabari, n.d., 2:610).

Despite the apparent robusthess of this reconciliation, two fundamental critiques might come
to mind:

First critique: ,Although” the distinction between Nubuwwah (Prophethood) and Bi‘that
(Mission) is not explicitly stated in the awwalu ma nazala narrations themselves, this does not
mean that attributing this distinction to the narrations is a kind of interpretation (ta’wil) of them.
The totality“afythe evidence (including the difference in content between the two surahs, the
obligation of prayer with Hamd, and the story of the Prophet praying before the revelation of
'Alaq) shows that the revelation of Hamd and 'Alaq refer to two different time periods and two
types of relationship with God (individual worship versus social propagation). Therefore,
distinguishing between Nubuwwah and Bi ‘that is not an interpretation but rather the discovery
of the logic governing the narrations (Khamenei, 2021, p. 266). His statements also affirm that
the Prophet received revelation before the mission, but the revelatory mission (wahy al-risalah)
begins with the command "Read."

Second critique: It appears at first glance that Ayatollah Khamenei's theory is based on the
existence of a three- year period of Nubuwwah (Prophethood) before the mission (Bi‘that),
while authoritative historical and narrative sources do not report such a specific time interval.
The available evidence suggests a simultaneity or short interval between the revelation of
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Hamd and 'Alaq. However, it must be noted that in this research, "three years" is not treated as
an unproven historical presupposition; rather, the core of the theory — namely the distinction
between the two stages of Nubuwwah (related to Hamd) and Bi‘that (related to 'Alaq) — is
acceptable independently of the precise duration between them. Even if a short interval or
simultaneity is assumed, the logical and content precedence of Sirah Hamd over Sarah 'Alaq
(as "the first surah within the period of prophethood™ versus “the first surah at the threshold of
messengership") remains defensible.



Conclusion

In this research, after reporting and critiquing the four main views on the first revealed surah
(‘Alag, Hamd, Mudaththir, and Basmalah), it became clear that only the two surahs 'Alag and
Hamd enjoy acceptable narrative and content support. The narrations for each are so explicit
that preference without undermining the other is impossible; chain analysis (sanad) also proved
inconclusive due to most narrations being isolated reports (khabar wahid).

This situation necessitated a novel approach. Drawing on the intellectual framework of
Ayatollah Khamenei, this paper proposes a fundamental distinction between "prophethood"
(nubuwwah) — an inner station prior to social mission — and "mission" (bi ‘that/messengership)
— the inner resurrection and beginning of external movement. According toghis framework,
Surah Hamd, with its content of praise and worship, was revealed during the period of
prophethood, while Surah 'Alag, with the command "Read," marked the cammeneement of
messengership. This reconciliation is supported by three lines of evidence: the content of Surah
'Alaq (which implies prior prayer and thus prior revelation of Hamd);\supp@rtive narrations
that explicitly distinguish the two stages, and the twenty-year peried of Qur'anic revelation
consistent with a phased mission.

Thus, the apparent contradiction is resolved: narrationsithat introduge "Hamd" as the first refer
to the prophethood period, while those considering " Alag" the'irst refer to the messengership
period. Both groups are rightly affirmed as truthful, offefing a coherent resolution to an age-
old challenge in Qur'anic sciences.



Footnotes

Footnote 1: Al- Itgan fi ‘Ulam al- Qur’an, vol. 1, p. 193; Al- Kashf wa al- Bayan ‘an Tafsir
al- Qur’an, vol. 1, p. 126; Mafatih al- Ghayb, vol. 1, p. 156; Mugtanayat al- Durar wa
Multagatat al- Thamar, vol. 1, p. 11; Tafsir Rah al- Bayan, vol. 1, p. 10; Tafsir Ghara’ib
al- Qur’an wa Ragha’ib al- Furgan, vol. 1, p. 82; Al- Mawsi‘ah al- Qur’aniyyah, Khasa’is
al- Suwar, vol. 1, p. 3; Al- Mawsa‘ah al- Qur’aniyyah, vol. 2, p. 59.\
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