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1. Introduction

1. One of the manifestation of the existence of relationship in the noble Qur’an’s structure is the
exiting relationships between its chapters. This issue has been investigated by many exegetes and
scholars of qur’anic sciences, the result of which has been a series of books and commentaries on the
noble Qur’an.

The topic of the order of the qur’anic chapters and its tawqif1 or ijtihadi nature has been debated by
researchers of qur’anic sciences. Each of the proponents of various theories of the order of qur’anic
chapters has relied on different reasonings to prove their stance. Among these stances are theories that
refer to the relationships between qur’anic chapters and, in fact, favor the first viewpoint, i.e., the order
of qur’anic chapters is tawqifl. Although these theories are theoretical and have been applied at most
to some sporadic verses of the Qur’an, they have the potential for practical implementation.

One of the most important theories that has been mostly suggested by the contemporary scholars of
qur’anic sciences is the relationship between the noble Qur’an’s chapters in the form of a theory called
“chapters’ coupling theory.” The coupling system of qur’anic chapters is an effort to promote the
study of the qur’anic order from the verses to the chapters level (Zari® Zardini, 2016: 29).

The practical implementation in this study means that this theory is examined in a practical manner.
Taking the stance that the qur’anic chapters are tawdift and their order intends to express the messages
of this noble manuscript, the article investigates the intertextual relationships® between the two
neighboring chapters of Qur’an 55 and 56.

This article, which is a fundamental research, intends to introduce the coupling system of qur’anic
verses, prove the effectiveness of the chapters’ coupling theory in understanding the Qur’an in the two
chapters of Qur’an 55 and 56, and to promote the study of order in the Qur’an from verse and excerpt
level to chapter and discourse level via practical implementation of the chapters’ coupling theory
through a descriptive-analytical method and hypothesis testing procedure based on the following
guestions:

e Can reasonable evidences be found for the chapters’ coupling system perspective in the two
chapters of Qur’an 55 and 56? In other words, what connections exist between the coupled
chapters of Qur’an 55 and 56?

e Does the study of neighboring relations of the Qur’an 55 and 56 confirm the intertextual
relationship between coupled chapters?

Considering the hypothesis that various verbal and content relationships — such as formal
relationship, content relationship, similar or related beginning and ending, etc. — exist between the two
chapters of Qur’an 55 and 56 (which to a great extent enhance the intended chapters’ coupling theory),
the case study of the intertextual relation types between the coupled chapters of Qur’an 55 and 56
based on the interpretive opinions of ‘Allama Tabataba’l can be a proper way to respond to these
guestions.

1.1 Research background

The relationship between qur’anic chapters has been discussed under the title “tanasub.” The first
individual that has specifically focused on the tanasub of the verses and chapters is Abiibakr ‘Abdullah
b. Muhammad b. Ziyad (d. 324 LH), the Shafi‘1 scholar. Moreover, Tabrist (d. 548 LH) has taken into
account the relationship between the ending of every chapter with the beginning of the next chapter,
and has presented a part titled “al-nazm” 150 times in his commentary. In this part, sometimes the
relationships among the various subsections of a verse are examined and sometimes the connection of
a verse with the statements of the previous verse is explained, but in most cases, the connection of a
verse with the verses before it are delved into. After him, Fakr Razi (d. 6060 LH) has paid attention to
this type of relationship. In his method, the order of verse of a chapter in relation to the first verse of
the next chapter is inspected. The next scholar in this line is Abwi Ja‘far b. Zubayr Gharnatt (d. 708
LH) who has written a exclusive book about the relationship among chapters called “Al-Burhan fi

1. It should be noted that the investigation of the intertextual relationships in this study is not based on the common
terminological meaning of intertextuality; rather, the verbal meaning of this word is intended here. That is, the investigation
of the intertextual relations between the Qur’an 55 and 56 chapters explores various verbal and semantical relationships such
as formal relationship, content relationship, similar or related beginning and ending, etc., in this couple of chapters.
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munasiba tartib suwar al-Qur’an.” Badr al-Din Zarkishi (d. 794 LH), too, has specifid part of his book
“Al-Burhan f1 ‘ulim al-Qur’an” to the discussion of the qur’anic chapters’ relationship and mentions
that “When you look at the beginning of every chapter, you find out that it has a complete relationship
with the ending of its previous chapter, a relation that is sometimes covert and sometimes overt.”
After some time, Burhan al-Din Ibrahim b. ‘Umar Buqa‘T (d. 885) wrote a book called “Nazm al-durar
fl tanasub alayat wa al-suwar” and took this discussion into account. In his interpretation of every
chapter, he refers to the thematic relationship among different verses in different chapters and
believes that there is a relationship between the verses of qur’anic chapters, although he does not
mention any specific order for the chapters. It was after this time that the knowledge on chapters’
relationship expanded such that Suyiitt (d. 911 LH) wrote a book titled “Tanasuq al-durar i tanasub
al-suwar” about the relationship of the chapters and a book called “Marasid al-matami® f1 tanasub al-
magqasid wa al-matami‘” on the relationship between the beginning and ending of chapters. He also
specified a chapter of the book “Al-Itqan f1 ‘ulim al-Qur’an” to the discussion of the relationship of
verses and chapters. In the book “Tanasuq al-durar,” the chapters of the Qur’an are mentioned one by
one and a kind of relationship between every chapter and the chapters right before and after it is
mentioned. Suyiitl is one of the scholars who believes in both linear relationship and thematic
relationship between neighboring chapters, and explains the way the contents of chapters are related.
He has given in a general principle and believes that it is present throughout the Qur’an. He writes,
“Verily the principle that I have obtained from the exploration of the Qur’an is that every chapter is
the expansion and explanation of the compressed and complex parts of the previous chapter and every
chapter follows the previous chapter, and this fact is true for most chapters of the Qur’an, either long
or short ones.” Then, in the attention paid to the relationship between chapters Suytti, we face
viewpoints that have moved away from the previous chain-like viewpoint and believe that there is a
thematic relationship between the qur’anic chapters such that the second chapter might continue or
complete the chapter before it and explain its content. Another theory called “Nazm al-Qur’an” has
been suggested with three branches, namely “single-chapter, coupled-chapter, and clustered-chapter”
first by Farahi, which was later explained by Islahi in the commentary “tadabbur Qur’an” (Aqa’i,
2009, the whole work).

In addition to the aforementioned cases, some exclusive studies have addressed the relationship

between chapters, including what follows:

o A book titled “Rawabiti matnt dar Qur’an: Rabt, paywastigi wa sakhtar", written by Salwt
(2016), in which the author has discussed the relationship of qur’anic verses and chapters based
on structure and connection.

e A PhD dissertation titled "Barristyi sabki tafsiriyi Nizam al-Qur’an athari ‘Abd al-Hamid
Faraht" by Taftahi (2009), in which the author tries to introduce the commentary "Nizam al-
Qur’an wa ta’wil al-Furqan bi al-Furqan" and revive its exegetes through a careful and complete
examination of his interpretive style.

e A PhD dissertation titled "Chigliniglyi paywastiglyi matniyi siirihayi Qur’ani karim" by Lutfi
(2010), in which the author examines the textual connectedness and relation in the qur’anic
chapters.

e A PhD dissertation titled "Insijam dar Qur’an" by Mustansir Mir (2013), in which the author —
as the title suggesters — tries to explain the cohesion and robustness of the qur’anic text.

e Another PhD dissertation titled "Paywastiglyi ma‘naytyi ayat dar suwari Qur’ani karim wa
rahhayi mutali‘iyi an (barristyi mawridiyi 14 siiri az Qur’ani karim)" by Muti® (2000) is written
in the University of Imam Sadiq (a). The author of this work has examined only 14 chapters and
has expressed their semantical relationships.

Some articles have also been written about chapters’ order and coupling, including what follows:

e Aqayi, ‘Al1 (2009), "Insijami Qur’an az nazarilyyi ta ‘amal, muqayisiyi rawishi tafsiriyi Farahi-
Islah1." Kitabi Mahi Din, no. 144.

e Zari‘ Zardini, Ahmad,"BarrisTyi nazm dar strihayi Qur’an: Kiishishi dar jahati kashfi nazm dar
striyi Yasin." Scientific-Research Biquarterly Journal of Tafsir wa Zabani Qur’an, vol. 5, no.
1, Fall and Winter 2016.
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e Zari‘ Zardini, Ahmad; Hamidiyan, Hamid; Tawisi, Maryam; "Paywandhayi matni ‘zawj stiriyi’
Fath wa Hujurat," Amiizihayi Qur’ani, Fall and Winter 2019, no. 30.
Our article is different from these works in that although they are about the qur’anic chapters’
coupling system, no exclusive work has been written about the practical implication of this theory to
the two chapters of Qur’an 55 and 56.

2. The coupling system of the noble Qur’an’s chapters

The term “coupled chapters” might have been first coined by Amin Ahsan Islahi, which was then used
and expanded by others. Islaht mentions a huge number of qur’anic chapters (82 in fact) as coupled
chapters and believes that 16 more chapters can be added to this list. Three chapters are deemed as the
complements of the previous chapter. That is, an important topic that has been presented briefly in the
previous chapter is explained in details in these latter chapters. This way, except for the Qur’an 1
because of its special conditions, 12 chapters are not bound to this theory (Aqa’i, 2009: the whole
work; Islahi, 1980, vol. 8: 120).

Muhammad ‘All Lisani Fisharaki is among the contemporary scholars who have examined the
relationships between neighboring chapters in the Qur’an. In the book Surishinasi, he has provided a
more practical method to explain the relationships between the neighboring or coupled chapters.
According to him, the Qur’an 1 and 50 do not have any coupled chapter, and the Qur’an 2 is the
couple chapter with the Qur’an 3, and this coupling continues up to the Qur’an 50. In this
classification, the odd and even numbered chapters have relations with each other. From the Qur’an 51
onward, this trend upturns; that is, the Qur’an 51 couples with the Qur’an 52, and this trend continues
to the end of the Qur’an. in this classification, the Qur’an 50 as the first chapter of Hizb Muffasil
remains uncoupled, which becomes a couple for the Qur’an 1 that has no couple chapter. The
similarity of the Qur’an 50 and Qur’an 1 is because none of them has a couple chapter (Lisani
Fisharaki, 2015: 121-122). The lack of couple chapter for the Qur’an 1 can be justified with narrations
such as the ones that introduce this chapter as the ‘adl al-Qur’an.

One of the reasons that enhances the theory of coupling between the qur’anic chapters comes from
the narrations that introduce some chapters of the Qur’an as conjoined and similar to each other. For
example, traditions suggest that chapters such as Qur’an 113 and 114, Qur’an 111 and 112, Qur’an
105 and 106, Qur’an 93 and 94, Qur’an 2 and 3 (which are called Zahrawan), etc., entail many verbal
and content relations, such that it can be claimed that some of these chapters follow a certain and
coherent doctrinal and content path.

3. Introduction of the Qur’an 55 and 56
According to Amin Islaht (Islaht, 1980, vol. 6: 102) and Lisant Fisharakt (Lisani Fisharaki, 2015: 30),
the Qur’an 55 and 56 are coupled chapters. Thus, we first introduce these two chapters.

In the noble Qur’an, “Al-Rahman” is the 55" chapter and “Al-Wagi‘a” is the 56" chapter
(Tabataba’1, 1995, vol. 10: 249-250).

Talking about the cause of revelation of the Qur’an 55, the Shi‘a and Sunni exegetes have an
agreement and deem that the name comes from the Meccan disbelievers’ question about God’s “Al-
Rahman” attribute. Mugqatil b. Sulayman writes in his commentary, “When the verse ‘When it is said
to them, “Prostrate to (Allah) Most Gracious...”” [Qur’an 5] was revealed, the Meccan disbelivers
said, ‘Who is the referent of “Al-Rahman” to whom [people] are asked to prostrate” and they denied
Rahman; thus, the chapter ‘Al-Rahman’ was revealed and the ‘rahman’ attribute was explained in
detail in this chapter” (Balkhi, 2002, vol. 4: 195; Maybudi, 1992, vol. 9: 405; Samarqandi, 1995, vol.
3: 378; TabrisT, 1993, vol. 9: 299).

Ibn Wahab introduces the Meccan disbelievers who asked about “rahman” as Abu Jahl, Walid b.
‘Utba, and Shayba (Dinwar T, 2003, vol. 2: 363). In The "Rawd al-Janan" commentary mentions that
‘Abullah b. Mas‘Qid recited the Qur’an 55 for the Quraysh disbelievers and they hit him (Abt al-Futth
Razi, 1988, vol. 8: 239). In the "Bahr al-muhit" commentary, the cause of revelation of the chapter is
connected to the Qur’an 16:103: “...they say, ‘It is a man that teaches him’” (Qur’an 16:103), and then
it is said that to reject their assertion, the sublime Allah revealed the Qur’an 55 (Aba Hayyan, 1999,
vol. 10: 54). The “Manhaj al-Sadigin” commentary gives the following cause of revelation for this
chapter, “It is said the Meccans taunted that Habr and Yasar teach the Qur’an to Muhammad; the



Practical Application of the Chapter Coupling Theory ... / Zare’in et al. 211

praiseworthy Allah said that "the highly gracious Allah whose grace is bestowed upon everything and
forgives a lot.”

Therefore, all aforementioned exegetes agree in general on the cause of revelation of the verse and
deem it to be about disbelievers’ question about the “Al-Rahman” attribute of God, though there are
some disagreements about the details of this cause of revelation. This cause of revelation shows that
God’s intention in the Qur’an 55 is the introduction of the graciousness attribute of God, which is
manifested in different forms throughout the chapter. Although the quality of the introduction of this
attribute is not the same all over the chapter, discussing God’s graciousness throughout the chapter is
obvious.

Qur’an 56 (Al-Wagqi‘a chapter) is deemed as a Meccan chapter (Tha‘labi Nayshaburt, 2001, vol. 9:
321). In this chapter, the first question that is presented is about Resurrection and the Hereafter, and its
audience is people who had doubts about the occurrence of Resurrection, were polytheist, and denied
the Qur’an (Sayyid Qutb, 1991, vol. 6: 3459). The chapter then refers to the grouping of people into
three clusters and describe the destiny of each cluster. Next, in response to the deniers of Resurrection,
it puts forth arguments to show God’s power in the creation of the human using mean water, and
addresses the main needs of the human whose fulfillment comes from God’s creations; this way, it
proves God’s lordship and Unity. In the verse 75 of this chapter, using the oath on cluster, it confirms
the honorableness of the Qur’an (Neyvort, 2003: 320). This oath and response to oath regards
disbelievers who denied the Qur’an and deemed it as the words of a soothsayer or a possessed person
(Sayyid Qutb, 1991, vol. 6: 3471). Then, to prove the Unity, Resurrection, and the Qur’an, this
chapter refers to the death scene where no one other than God can return the soul into the dying
person’s body. Next, it points out that they dying persons’ souls will be divided into three groups with
different destinies, and the chapter ends with confirming the praiseworthiness of God and ordering to
praise Him.

4. General relationship between the two coupled chapters

Notwithstanding the similarity in examples and details between the Qur’an 55 and 56, a general
logical relationship can also be found between these two chapters. The purpose of the Qur’an 55, as
the name of this chapter (Al-Rahman) and its first verse shows, is expressing the general graciousness
of God in various forms. Description of the general grace of God — that is fulfilled through the “Al-
Rahman” attribute — is reflected in the expressions on the worldly and otherworldly bounties.
However, the discussion on graciousness attribute of God is done in the initial verses of chapter 56 —
which disregard this world and intend to talk about only the Hereafter and its bounties and
punishments — in the form expressing the otherworldly bounties given to “Ashab al-maymana” or
“Ashab al-yamin” (People of the Right Hand) such that it can be claimed that the first group of people
mentioned in the Qur’an 56 is the same People of Paradise described in the Qur’an 55. Thus, we can
take the general relationship between these two chapters as “tanasub,” because in both these chapters,
some verses emphasize the otherworldly bounties specified for the righteous. The only difference is
that in the Qur’an 55, these people are called those who fear God, “But for such as fear the time when
they will stand before (the Judgment Seat of) their Lord, there will be two Gardens” (Qur’an 55:46),
while the Qur’an 56 calls them “Ashab al-maymana,” “Then (there will be) the Companions of the
Right Hand;- What will be the Companions of the Right Hand?” (Qur’an 56:8).

5. Similarities in the content of the two coupled chapters

many similarities in content can be found in the Qur’an 55 and 56 that lead to the confirmation of the
coupledness of these two chapters. The existence of content commonalities, common descriptions,
common addresses, etc., in these two chapters are part of these relations.

5.1 Mentioning the divine bounties in the coupled chapters
In both these noble chapters, many worldly and otherworld bounties are named, each a great blessing
from the sublime God to the humankind, so as to help guide the seekers of the Right path to the Right.
In what follows, these bounties are presented.

In the Qur’an 55, the celestial bounties are mentioned at the beginning in an ordered and coherent
manner: “The sun and the moon follow courses (exactly) computed” (Qur’an 55: 5), “And the herbs
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and the trees - both (alike) prostrate in adoration” (Qur’an 55:6), and “And the Firmament has He
raised high, and He has set up the Balance (of Justice)” (Qur’an 55:7).

The earthly bounties are other blessings that are pointed out in this chapter: “It is He Who has
spread out the earth for (His) creatures” (Qur’an 55:10), “Therein is fruit and date-palms, producing
spathes (enclosing dates)” (Qur’an 55:11), and “Also corn, with (its) leaves and stalk for fodder, and
sweet-smelling plants” (Qur’an 55:12).

The various marine bounties are another group of divine blessings that have been mentioned in the
coming verses of this chapter: “He has let free the two bodies of flowing water, meeting together”
(Qur’an 55:19), “Between them is a Barrier which they do not transgress” (Qur’an 55:20), “Then
which of the favours of your Lord will ye deny?” (Qur’an 55:21), “Out of them come Pearls and
Coral” (Qur’an 55:22), “Then which of the favours of your Lord will ye deny?” (Qur’an 55:23), and
“And His are the Ships sailing smoothly through the seas, lofty as mountains” (Qur’an 55:24).

Talking about and describing the otherworldly bounties that exist in Paradise are the last group of
blessings mentioned in the verse 46 to 76 of the Qur’an 55.

In the Qur’an 56, there is a heavy description of divine bounties, with the only difference being that
at the beginning of this chapter, first the otherworldly bounties considered for the Near-stationed
Servants of God are mentioned (Qur’an 56:12-40), then some worldly bounties are emphasized in
some scattered verses. The first worldly bounty is the creation of the human from semen: “Do ye then
see?- The (human Seed) that ye throw out” (Qur’an 56:58-59); “Is it ye who create it, or are We the
Creators?” (Qur’an 56:59).

The agricultural produce is another bounty given to the human, which God stipulates its creation by
Him: “See ye the seed that ye sow in the ground?” (Qur’an 56:63); “Is it ye that cause it to grow, or
are We the Cause?” (Qur’an 56:64).

The pleasant water that the human drinks is another bounty that can be descended only by God:
“See ye the water which ye drink?” (Qur’an 56:68); “Do ye bring it down (in rain) from the cloud or
do We?” (Qur’an 56:69); “Were it Our Will, We could make it salt (and unpalatable): then why do ye
not give thanks?” (Qur’an 56:70).

Fire is the last bounty that is mentioned in this noble chapter: “See ye the Fire which ye kindle?”
(Qur’an 56:71); “Is it ye who grow the tree which feeds the fire, or do We grow it?” (Qur’an 56:72).

Among these, some bounties are common instances and have more evident manifestation. The
common example show stronger connections of these two chapters. These bounties are as follows.

5.1.1 Rayhan: A symbol of worldly and otherworldly bounties

One of the common concepts presents in these two chapters is the word “rayhan.” Nonetheless, this
word is used in the Qur’an 55 as a definite word and a worldly bounty, but in the Qur’an 56, it is used
as an indefinite word and one of the otherworldly bounties for the Near-stationed Servants. Describing
the worldly bounties for the humans, the Qur’an 55 says, “Also corn, with (its) leaves and stalk for
fodder, and sweet-smelling plants” (Qur’an 55:12).

In “Majma “ al-bayan” commentary, TabrisT has presented opinions about the meaning of rayhan in
this verse, including rayhan as sustenance, a fragrant flower tree, and an edible seed that is exclusive
to humans (Tabrisi, 1993, vol. 24: 65).

At the ending verses of the Qur’an 56, which function as the summary of the verses of this noble
chapter, the heavenly bounties specific to the Near-stationed Servants are described. One of these
bounties is mentioned in the verse 89 as follows: “(There is for him) Rest and Satisfaction, and a
Garden of Delights” (Qur’an 56:89). From the exegetes’ viewpoint, “rawh wa rayhan” in this verse
refer to all bounties and the means of human convenience. The only difference is that rawh refers to
matters that free the human from disturbances, while rayhan refers to the bounties that the human
receives after overcoming the problems (Makarim Shirazi, 1995, vol. 23: 281; Thaqafi Tihrani, 1978,
vol. 5: 138).

The truth-seeking human should take the divine bounties in the world as signs of the majesty of the
sublime God and try to satisfy Him so as to be able to attain the otherworldly bounties promised to the
Near-stationed Servants. This can be an explanation for the logical relationship of the instances of
“rayhan” in the two foregoing chapters.
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5.1.2 Reference to the heavenly bounties in both chapters

In both chapters, references are made to the heavenly bounties that deemed for the righteous, in a way
that almost half of the verses of the Qur’an 55 (verses 46 to 76) express the rewards promised to the
righteous. When expressing the otherworldly conditions of the two groups of “al-sabiqiin” and “ashab
al-mayman” in the verses 8 and 10 of the Qur’an 56, too, the sublime God enumerates the heavenly
bounties He has specified for them. The difference here is that in the Qur’an 55, these bounties are
introduced generally for those who fear God, “But for such as fear the time when they will stand
before (the Judgment Seat of) their Lord, there will be two Gardens” (Qur’an 55:46). It is mentioned
in a narration from Imam Sadiq (a) about the meaning of fear in this verse,

Anyone who knows God sees him, hears what he says, and knows what he does — either good or
bad - is prevented from doing obnoxious acts by this; such a person is the one who fears the station —
i.e., standing of his Lord — and always protects his soul against whims. Therefore, the translation of the
verse would be like this: “anyone who fears the watchfulness of His lord (and so does not commit
sins) is in paradise” (ibid, vol. 3: 199).

However, in the Qur’an 56, the examples of these people are given as the two aforementioned
groups, and heavenly bounties specified for them are mentioned. Therefore, these two chapters have a
general and example-based relation in the expression of otherworldly bounties.

5.1.2.1 Example-based reference to some heavenly bounties

In the Qur’an 55 and 56, some bounties are promised to the People of Paradise, among which some are
common between the two chapters. There are close relationships between these common bounties in
these two coupled chapters that are discussed below.

A) Hiir al-‘ayn, one of the examples of heavenly bounties

One of the bounties promised to the People of Paradise in both aforementioned chapters is hiir al-‘ayn.
It should be noted first that although these bounties are mentioned in other chapters of the Qur’an as
well, the representation of these issues via similar concepts in these two neighboring chapters is an
indication of the special relationship of these two chapters. In some verses of the Qur’an 55, hur al-
‘ayn is described as follows, “Companions restrained (as to their glances), in (goodly) pavilions”
(Qur’an 55:72); “Then which of the favours of your Lord will ye deny?” (Qur’an 55:73); “Whom no
man or Jinn before them has touched” (Qur’an 55:74).

In the Qur’an 56, too, hiir al-‘ayn is described as a heavenly bounty, “And (there will be)
Companions with beautiful, big, and lustrous eyes” (Qur’an 56:22); “Like unto Pearls well-guarded”
(Qur’an 56:23). The phrase “lu’lu’ al-makntin” in these verses means protected pearls, which is a term
applied to the heavenly hir al-‘ayn, because they are protected against impure access and looks
(Gunabadi, 1988, vol. 4: 139; Sayyid Qutb, 1991, vol. 6: 3464).

With regard to the discussion about har al-‘ayn bounty it should be said that in both these chapters,
their virginity and freedom of previous access is pointed out and emphasized, such that we can say that
the intended verses of the Qur’an 55 — in which the virginity of the heavenly women are pinpointed —
interpret the verses of the Qur’an 56 that introduce hiir al-‘ayn like “well-guarded pearls.”

B) Promising paradise to the fearsome near-stationed Servants
One of the heavenly bounties promised to the near-stationed Servants and mentioned in both chapters
consecutively is “janna,” which is mentioned in the Qur’an 55 in dual and in the Qur’an 56 in singular
and plural forms. It is noteworthy that this terms has been used in other chapters, too, but the
relationship that is suggested in these two chapters seems to be a close one, i.e., coupling: “But for
such as fear the time when they will stand before (the Judgment Seat of) their Lord, there will be two
Gardens” (Qur’an 55:46).

Describing and explaining the Qur’an 55:46 in Tafstr al-Mizan, ‘Allama Tabataba’1 presents seven
viewpoints about the examples of “jannatan” expressed by AliisT as follows:

One paradise is a person’s own house where he meets his friends and another is the place his wives
and servants reside in.

Two paradises refer to a garden a person has out of his palace and one inside the palace.
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A person has two separate paradises in the Hereafter, so that he can move from one to another
when he is bored from the first one; this way his pleasure reaches its summit.

A person is given one paradise for his true beliefs and another paradise for the good deeds he has done.

A person is given a paradise for the good deeds and acts of obedience he has done, and another
paradise for not doing the sins that he could have committed.

One paradise is physical and another is spiritual.

One paradise is given to a person because of he deserves it, and another paradise is given to him
simply as an act of grace.

After presenting the first six viewpoints, he suggests that these are assertions for which no evidence
is given in the verse under discussion or even in the whole noble Qur’an. He then takes the seventh
viewpoint closer to reality; according to this view, a paradise is given to a believer because he
deserves it and another one as an act of grace. The reason he gives in for this choice is the Qur’an
50:35: “There will be for them therein all that they wish,- and more besides in Our Presence” (AlisT,
1995, vol. 27: 116; Tabataba’i, 1995, vol. 19: 183).

Likewise, the Qur’an 56 mentions the heavenly bounty considered for the near-stationed Servants
twice and in the singular and plural forms. The 12th verse says, “In Gardens of Bliss” (Qur’an 56:12).
Describing the near-stationed Servants, the 89th verse says, “(There is for him) Rest and Satisfaction,
and a Garden of Delights” (Qur’an 56:89).

In fact, the near-stationed Servants who reside paradise are the same individuals who fear God in
this world and try to satisfy Him, so bounties such as “Jannatan” or “jannat” are bestowed upon them
in the hereafter. Therefore, the relation dimension of the coupled chapters is the relation between an
act and its result in attaining the heavenly bounties.

C) Using fruits, a blessing from God for the People of Paradise

In both chapters, one of the bounties that God has promised to the People of Paradise is the bounty of
heavenly fruits. The reason is that the means to pleasure in the world is the consumption of delicious
foods, and fruits are among the most delicious foods. As part of the discussion on the bounties given to
the People of Paradise, the sublime God suggests in both chapters that some fruits are considered for
the People of Paradise so as to make the unparalleled heavenly bounties understandable for the limited
mental capacity of the humans in order to motivate them for doing good deeds.

The interesting quality that has been emphasized in the Qur’an 55 is the coupling of fruits in
Paradise: “In them will be Fruits of every kind, two and two” (Qur’an 55:52). One of the viewpoints
that Tabris has given in for the verse is that the first fruit is the familiar fruit in this world and the
second fruit is the unfamiliar fruit in this world (Tabrisi, 1993, vol. 24: 109). Moreover, in the verse 68
of this chapter, it describes “jannatan” as two gardens that have various fruits, “In them will be Fruits,
and dates and pomegranates” (Qur’an 55:68). Mentioning dates and pomegranates in this verse as a
selection of heavenly fruits is due to the superiority of these fruits over other fruits (Tasi, n.d., vol. 9:
484).

However, it the Qur’an 56, too, the heavenly bounty of various fruits is mentioned twice. The first
is the verse 20 that describes the bounties given to the People of Paradise and says, “And with fruits,
any that they may select” (Qur’an 56:20). From the viewpoint of ‘Allama Tabataba’i, any bounty that
the People of Paradise want is available for them; in order to enjoy change in the way things are don,
sometimes these bounties are given to him with no effort and sometimes the person wants his servants
to provide him with a bounty (Tabataba’1, 1995, vol. 19: 210). Describing the abundance of heavenly
fruits, the verse 32 of this chapter says, “Whose season is not limited, nor (supply) forbidden” (Qur’an
56:33).

Lack of any limitation in the use of heavenly bounties and fruit, unlike the use of some fruits in this
world that is accompanied by limitations and dangers, is the key point that is emphasized in these
verses (Baghawi, 1999, vol. 5: 8; Makarim Shirazi, 1995, vol. 23: 222-223; Maybudi, 1992, vol. 9:
448; Samargandi, 1995, vol. 3: 393).

5.2 Reward for benevolence and good deeds
The expression of rewards that are promised to the near-stationed Servants and People of Paradise is
another common concept between these two chapters. After expressing the heavenly bounties given to



Practical Application of the Chapter Coupling Theory ... / Zare’in et al. 215

the people who feared God, the Qur’an 55:60 says, “Is there any Reward for Good - other than Good?”
(Qur’an 55:60).

From the viewpoint of the author of “Makhzan al-‘irfan” commentary, this verse is not limited to
the believers or disbelievers. However, the effect of good deeds is several times more for the believers
than disbelievers (Amin, n.d., vol. 13: 48).

In the Qur’an 56, too, after expressing the bounties promised to the “sabiqiin” group — i.e., the near-
stationed Servants — these bounties are introduced the reward of the deeds they have done in the world,
“A Reward for the deeds of their past (life)” (Qur’an 56:24).

From the viewpoint of ‘Allama Tabataba’i, this noble verse is a condition for all previously
mentioned issues, and the word jaza’ is the objective infinitive and expresses the cause of the
assertion. Thus, the meaning of the verse is that all things We did for the People of Paradise was a
reward for the good deeds they continuously did (Tabataba’i, 1995, vol. 19: 211).

The common point about the reward in both chapters is the expression of this principle that the
human will see the result of whatever he does in this world in the other world, and in these verses, the
positive aspect of the deeds are taken into account. That is to say, the otherworldly reward of the near-
stationed Servants is the result of what they have done in this world. In fact, these verses can be taken
as related to some verses of the Qur’an 99 that state the consideration of even an infinitesimal good or
bad deed in the hereafter, “Then shall anyone who has done an atom's weight of good, see it!” (Qur’an
99:7); “And anyone who has done an atom's weight of evil, shall see it” (Qur’an 99:8).

It should be noted that although this relationship exists in other chapters such as the Qur’an 99, it is
not a coupling relationship, because those chapters are not neighboring. However, the Qur’an 55 and
56 are consecutive chapters, and the presentation of a matter consecutively in to neighboring (coupled)
chapters — rather than the relationship in the non-neighboring chapters — is the claim made by this
study. That is to say, a relationship might exist in non-neighboring chapters, but the existence of such
a relationship in two neighboring chapters is a kind of miraculousness.

5.3 Common expression of otherworldly punishments

Both chapters talk about the punishments that are foreseen for the people who have not obeyed God in the
world, with the difference that in the Qur’an 55, these punishments are expressed briefly in the verse 41-44
and these wrongdoers are called “mujrimiin,” while the Qur’an 56 has expressed in more detail the
otherworldly punishments of “ashab al-shimal” or “mukadhdhiban” in verses 41-48, 51-55, and 92-94.

People of Hell are described in the Qur’an 55 as follows: “(For) the sinners will be known by their
marks: and they will be seized by their forelocks and their feet” (Qur’an 55:41); “Then which of the
favours of your Lord will ye deny?” (Qur’an 55:42); “This is the Hell which the Sinners deny:”
(Qur’an 55:43); “In its midst and in the midst of boiling hot water will they wander round!” (Qur’an
55:44).

These verses indicate that in the hereafter, the outer appearance of wrongdoers has signs of the sins
they have done in the world that has taken them away from God’s grace.

The otherworldly punishment of “ashab al-shimal” or “mukhadhdhiban” is expressed in the verses
41-48, 51-55, and 92-94 of the Qur’an 56. From the viewpoint of the Qur’an 56 verses, ashab al-
shimal or mukhadhdhiban had certain worldly doctrinal features that led to their otherworldly
degeneration. They were mostly busy with bounties and ignorant of the hereafter: “For that they were
wont to be indulged, before that, in wealth (and luxury),” (Qur’an 56:45); “And persisted obstinately
in wickedness supreme!” (Qur’an 56:46). One of the beliefs of this group is lack of belief in the
Resurrection Day: “And they used to say, "What! when we die and become dust and bones, shall we
then indeed be raised up again?” (Qur’an 56:47).

With regard to the relationship between the word “mujrimiin” in the Qur’an 55 and the word
“mukhadhdhiban” in the Qur’an 56, it can be said that ashab al-shimal or mukhadhdhiban are
examples of mujrimiin that have doctrinal ideologies such as lack of belief in Resurrection and persist
in doing grave sins.

5.4 Reprimanding the denial of divine bounties and expressing the destiny of deniers
Another common concept between the two chapters of Qur’an 55 and 56 is the concept of denial, that
has been depicted in complementary form in these two chapters. The most outstanding verse of the
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Qur’an 55 that has been repeated 31 times in this chapter is the verse “Then which of the favours of
your Lord will ye deny?” whose first use is in the verse 13 and its last use is in the verse 77 of the
Qur’an 55. The word “Ala’” means bounties and is the plural form of alan and ilan — in the rhyme of
ana and in1. The phrase “denial of divine bounties” means disbelief in divine verses and ignorance of
the bounties bestowed upon the human (Maraghi, n.d., vol. 27: 108). In fact, this verse and its
repetition throughout this chapter is a reference to the beginning of the initiation of the chapter (which
also entails its name), which using a generic address, reprimands the denial and rejection of “ala’ al-
Rahman” or the very divine bounties that originate from the general grace of God (Fakhr Razi, 1999,
vol. 29: 347).

However, the denial of divine bounties — and in general, the denial — brings about vicious outcomes
for the human, with some of which afflicting him in this world and others in the hereafter. The
expression of the otherworldly outcome of denial in the Qur’an 56 is as follows: “Then will ye truly,-
O ye that go wrong, and treat (Truth) as Falsehood!” (Qur’an 56:51); “Ye will surely taste of the Tree
of Zaqqum.” (Qur’an 56:52); “Then will ye fill your insides therewith,” (Qur’an 56:53); “And drink
Boiling Water on top of it:” (Qur’an 56:54); “Indeed ye shall drink like diseased camels raging with
thirst!” (Qur’an 56:55).

Misguidance coupled with denial is the main reason for the otherworldly punishments of the
wrongdoers in the hereafter, and if they were only misguided, there was the possibility of guiding
them; however, they had both denial and misguidance (Tabataba’i, 1995, vol. 19: 216).

In fact, it can be said that one of the instances of denial that leads to spiritual fall and entrance to
the Hell fire is the denial of divine bounties, and denial can have many other instances the outcome of
which includes misguidance and entrance into the fire of God’s wrath.

5.5 Using the word “hamim” for the otherworldly punishment

The use of hamim or hot water is one of the promises made by God to the wrongdoers as a result of
the denial of divine bounties. This promise is repeated in the coupled chapters of Qur’an 55 and 56 to
express the otherworldly destiny of the wrongdoers. The Qur’an 55 says in this regard: “This is the
Hell which the Sinners deny:” (Qur’an 55:43); “In its midst and in the midst of boiling hot water will
they wander round!” (Qur’an 55:44).

In the verse 45 of this chapter, the outstanding verse “Then which of the favours of your Lord will
ye deny?” is repeated once again. Now the question that arises is that who can God’s promise to
punish His servants in the hereafter be considered a bounty? The answer is that warnings given for
suchlike punishments might awaken some from the ignorance sleep, and this is a worldly grace and
bounty from God that warns the humans to stay away from sings in order to dodge the otherworldly
punishments (Abu al-Futiih Razi, 1988, vol. 18: 270; Jurjant, 1999, vol. 9: 329).

In the coupled chapter, i.e., Qur’an 56, the word hamim — as an otherworldly punishment — has a
higher repetition. When describing ashab al-shimal, this chapter says, “(They will be) in the midst of a
Fierce Blast of Fire and in Boiling Water” (Qur’an 56:42); “And in the shades of Black Smoke”
(Qur’an 56:43).

A hot, burning wind burns them; it penetrates their bodies and poisons their flesh and blood. They
drink water that boils in their stomach. The word “yahmim” means any black thing. It is also used for
black smoke. In this verse, both meanings can be true for this word. Yahmiim is a shade, but it does
not bring about coolness nor does it repel the heat; it is as if someone is fleeing from sever heat to fire
(Mughniya, 1999, vol. 7: 375).

When expressing the destiny of the three groups of people in the final verses of the Qur’an 56, too,
the word hamim is used in the description of the conditions of ashab al-shimal, “And if he be of those
who treat (Truth) as Falsehood, who go wrong” (Qur’an 56:92); “For him is Entertainment with
Boiling Water” (Qur’an 52:93).

If the person is a misguided and denier individual, he will experience the Hell’s hamim: an
extremely hot water is prepared for them the way facilities are prepared to entertain a guest (Gunabadi,
1988, vol. 13: 547).

Therefore, in these coupled chapters, the use of “hamim” and “yahmim” is the common point in
reminding the otherworldly punishments of the wrongdoers and deniers so that they might correct their
worldly deeds in the light of this otherworldly admonition. Putting the verses of these two chapters
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together, one can figure out that deniers are the same wrongdoers, because a similar destiny is
suggested for them.

6. The last similarity of the coupled chapters

Another similarity between the Qur’an 55 and 56 that enhances their consideration as a couple is the
similarity of their endings. Both chapters end by praising God and deeming his name as blessed. The
final verse of the Qur’an 55 reads, “Blessed be the name of thy Lord, full of Majesty, Bounty and
Honour” (Qur’an 55:78).

From the viewpoint of ‘Allama Tabataba’1, this verse is related to the first verse of the chapter, and
the noble attribute “dhil-jalali wal-ikram” is the same as “al-rahman” attribute that starts the chapter.
Then, this last verse means “Full of bounty is the name of God who has bestowed so many bounties
onto the human” (Tabataba’i, 1995, vol. 19: 188-189).

According to this viewpoint of ‘Allama Tabataba’i, the first and last verses of the Qur’an 55 are
related, and in fact, the expansive grace of the God that is manifested throughout the chapter derives
from His Beautiful Names.

The last verse of the Qur’an 56 reads, “So celebrate with praises the name of thy Lord, the
Supreme” (Qur’an 56:96).

In fact, this verse is also a summary of the discussions made in the verses of the Qur’an 56 about
description of Resurrection. This verse ends these descriptions with praising God.

Therefore, in both chapters, after expressing the signs of divine power, majesty, and grace, God’s
Beautiful Names are praised and introduced as imperishable. This can be taken as one of the strong
evidences for the coupled nature of these two chapters, because the noble name of God has been
mentioned at the end of them as two attributes of God’s Beautiful Names, and the two chapters are
ended with them.

7. Conclusion

Based on the examinations made about the verbal, content, semantical, and conceptual relations in the
two neighboring chapters of Qur’an 55 and 56, it is figured out that these chapters have a close
relationship, one which seems to be totally meaningful and its consideration as accidental is
impossible. This relation includes general “tanasub” connections in expressing issues such as
doctrinal, worldly, and otherworldly matters via similar statements. Moreover, there are numerous
content similarities, including 1- mentioning the divine bounties in the coupled chapters, 2- giving
rewards for benevolence and good deeds, 3- expressing otherworldly punishments in a similar manner,
4- reprimanding the denial of divine bounties and expressing the destiny of the deniers, 5- using the
word “hamim” for the otherworldly punishment. The last similarity of these two coupled chapters is
that both of them end with praising and honoring God’s name. These similarities greatly enhance the
theory of chapters’ coupling.

Although it is necessary to conduct tens of suchlike studies to prove the chapters’ coupling system
theory and discuss its accuracy or inaccuracy after appraising the results, it should be mentioned that
the practical implementation of new theories about the order of qur’anic chapters can greatly help
prove the miraculousness of the order of noble Qur’an’s content. This gets more important when we
note that the consideration of the qur’anic chapters’ order as tawqift is a less popular theory, as this
novel reading of it can give in novel viewpoints about “tanasub al-suwar” or enhance them.
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